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EDITORIAL NOTE®~ -~ °

(q ".-u" ‘
TaE object of rtthdltms of this series is a ver y

g

definite one. They desire a%ove all'things that,
in their kumble way, these books shall be the

ambassadors of goog-will ard understandimg , .

between KEast and. West—the™ old world of
—T—=ught and the new cf Action. In this en-
deavour, and in their own sphere, they are bui™
followers of the highest example in the Ia.nd
They are confident that a deeper knowledge of"

the great ideals~and lofty philosophy, of Oriental -~ *

thought may help to a revival of that true spirit
of Charity which neither despiser nor fears the
nation of another creed and colour. ™ r-

5 L. CRANMER-BYNG.
S. A. KAPADIA,

NORBRTHBROOK SOCIETY, - -
21, CROMWELL ROAD,
KENSINGTON, 5. W.
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* * IN#RODUCTION

therefcte inadequasely—the most import-

. #  ant elements in the*series of ideas which===hr

== the general name of Vedania, have been in one

: form or another the basis of all Indian thought

‘e “worthy of the name. No attempt is made here

I either to justify or to refute them. Their philo-

- T sophi¢c weakness is -obvious; no less patent is

.® © ° the intensity of the longing for an intellectual

: zestigsplace, a “ Rock of” Ages,” which has

e drizen millions of the most thoughtful Hindus

. to drown their soul’s disquiet in the.utterly&lank
/ : abstraction of  Brahma.”

, . 'THEI followmg pagew sketch in outline—and
. -

* Tn the main the Weddnta agrees with the
teaching of Parmenides and the early Eleatics of
his school, and ha$ many points of contact with
Plato’s idealism. But whereas the Greek philo-
sephers’/wege only professors, the Vedanta has

. ® alwaysehad a deep practical significance. Like
» * the early Christian Church, it preached as highest
conswyumation the renunciation of the world and

. - - 9
LY A . €
<0 9 -
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e o A a 29 3
of self, passing in some of its phases into a religious -

self-surrender fully equal in completeness, if not
superior, to that of European mohasticism ; and
even as a purely intellectual force it has had an
incalculable influepze upon the minds and char-
acters of millions of Hindus in nearly evely
station of civilised"fe. To djscuss tkis isue is
beyond the province of our book ; it must suffice
to point to it.
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e « PART I ™

. AN ACCOUNT OF THE VEDANTA
£-4

o

i g .
o§ 1. VEDANTA, THE Vepas® Exp.—The Sans-

krit word Pedanta {vedatinta) signifies * end ” Gi—

#3ound of the Vedas.” It was originally given,
at . somewhat advanced stage of their develop-
Ment, to the works called Upanishads, and sub-
sequently to, the various philosophies claiming
to be based upon them. Besides the Upanishads,
one of these philosophies will be noticed in the
followingezages, namely the system promulgated

. in the mnth century by Sankara in his great com-

mentary (Sariraka-bhashya) upon the epitome <%
Upanishadic doctriné commonly known as the
Brahma-sitra, or “ Aphorigmg of Brahma,” and
traditionally ascribed jo one or the other of the
legendary sages Badardyana and Vyasa.

§ 2. Tae FQUR Vepas.—The hymns of the
Rz’g-wda, omposed by various authors some
thyee thouSand years agg, are almost the only .
monument of the first period of Indian thought ;
for the cellections known as the Yajur-veda and

1
. &

.‘ .
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12 AN ACCOUNT OF THE VEDANTA

© 9 ,

Sj&ma—z:eda, are _for the“most part omerem‘: adapta-
tions of the Rig-veda for special liturgical pug-
poses, while the Atharva-veda, \ﬁ%h Was not
admitted until much later int8 the Jedic canon,
combines Rigevedic hymns selected for rityak
objects with, & mass of various incantatfons of
little or no plﬁosophic agd literary merit. The
study of, these hymn-collecéions in their liturgical
application by the Brahman schools bore as
fruit the bulky votumes kifoyn generically as
Brahmanas. ® o
===1§ 3. TrE UpanisHASs.—The eatlier Upani-
shads, a series of philosophic tracts of varying
length and character? arose in ¢he schools of _the
Brahmanas, and especially were attached to tife
sections of the latter styled Arapyakas. The
Hindus class together Vedas; Brihmanas,
Aranyakas, and Upanishads uader the general
title of “ Veda ™ (knowledge) or “ B~velgion
(Sruti, ** hearing ). " 4

= The Vedas and Brahmanas are the handbooks
of a crude naturalistic “ritualism ; but the
Aranyakas (“ Forest-Books "), apparentlyintended

-

* The etymology of the word Upanishad is nof clear.
European scholars gencrally regard it as from thﬁ root sad
(compare Latin sedco), so that it would iean a _sitting
Lefore,” i.e. & lesson; but native tradition interprois i} as
““mystery,” and the onigma}-jc formulae in u'_?uch the os‘der
Upanishads sometimes convey their theories lend sSme
support to this view (sce Doussen, Philosophy of Upanishads,
English translation, pp. 10 fi.). . - 5

[ ]
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for the qu'dy of a,nchanteg in the WOOdS where
the more elaborate liturgies were suspended
| dgal more witll the theory of ritual, chiefly from
l ah allegorical point of view. Hence they lead
! ,- ovex to the earlier Upanishads, #vhich express =
! ;™ a Reries of generally cognate mota,ghysma.l and
_. psychological ideas, at first by alidgorical inter-
i pretation of Vedic riteal and myth, later with
' increasing independence of method. Their rela-
I * tion tq,wards Ved.m Pitualism ayas at first one of
C%Jomtlon preactling the saving grace of know-
ge alone, they gegarded as inadequate the™—
ac.:aa,l liturgies, which admittedly aimed "only
". at worldly welfare, Later their attitude besame
| nre conciliatory, and we find them styling them-
E selves Vedanta (first Mund. 11w. ii. 6Svet. v1. 22).
i § 4. FOUNDATIONS OF UPA\TISI[ADIC Ippas.—
. = The Rig-veda coptains many strata of relig'ous
. and philo sonhic alought Its oldest element is
| =@ worship of nature-deities, such as the Sky-
Father, Earth-Mother, Dawn, ectc., who were>
inherited from the time before the division of the
* Indo-European stocks. These figures, however,
are not as a rule living forces in religion ; for the
most pert they are kept alive merely by conserva-
tism and po (gconvent.mn The most real gods
. of the, Vedi¢ p§ntheon are peculiarly Indian.
. Ofteh indeedra distant conpection can be traced
betwWeen them and nature-deities in the other
Indo-Eurogean races; but their myths and

1
f
3
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legends have undergone a ong process vffdevelop-
ment on Indian soil, by which they have acquired

" the characteristic stamp of the "Hindu geniu.
But even in the naturalistic qolytheism ®of thfs
mythology we €an trace in the Rig-veda, especiallv.
in its later parts, a tendency towards a pamtheifm
merging all béthg into a Supreme Spirié of vaguely
defined character, a primal Infinite.

Thus “ there is one Existence, sages call it by
many names”’ (Rig*veda,I. ciXiv. 46; cf. x. cxiv. 5).
The primitive spifit and source of being is called

—Hiranya-garbha (*‘ Gerr of Gold ”’), or Praja-pati
(““ Lord of Creatures ), x. cxxi.; as his ewn
firstborn he enters the universe created Ry him
(x. Ixxii., Ixxxii., etc.). In X.cxxix, the first Being
is neither existent nor non-existent, a watery
void, from which arose a primal Unity, whence
sprang Desire as first bond bgtween being and =
non-being. Afother poet (x. xc.) &lf§ haw the ;
universe arose from Puruska, ‘‘ Man,”» that is, _
<n ideal human sacrifice offered by the gods.
For as, to the Vedic mind, a sacrifice is a power
controlling Nature,*and the human sacrifice is
the most powerful of all, then the greatest of all
forces, the cosmogonic eﬁergies, must have arisen
from an ideal offering of this ki.n_fkma,de by the
highest agents, the gods. g > " :

To the demand of philosophy foe a final®and

absolute Reality beyond the temporary "and

merely relative reality of phenomenal experience
‘ - 4 -]

|
|
i
|
|
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BEAHMA AND PRANA 15

s ?\, o A "
the "Vedic poets »thus gave almost the same

answer ag the early Greek thinkers. They

asserted,, in very diverse and often very

mystic terms,® the existence of a single cosmic

~ ~, »matter or World-Spirit, whpm = they styled

¢ ‘variously Praja-pati, Brahma _,[.masculine), Puru-
sha, Héranya-garbha, ete.

§ 6. Bramma axD PrAnaA.—This conception,

however it might be disguised in cosmogonic and

>

. istic. But by its side thePe arose in the schools

‘of the Brahmasas tWwo somewhat different cur-

“ rents of thought—the doctrines of Brahma and
- of, Prana. Bsahma, in the earlier Vedic*books, is
a neuter noun, meaning the spell or prayer of the
priest and the magic power which it exerts over
gods, men, and the universe. Prana, again, is
propexly the.breath of the body, hence the in-
cerprsoat forces or functional energies on which

s

- depends the existence of material life. Thus

arose the idea of Force, cosmic power, Branma,
as the ultimate redlity and origin of phenomenal
being, the knowledge of which brought with it
the knowledge of ,all the phenomena evolved
from it.
Often *he Upanishads, especially the older
texts, tdentify Brahma (and the individual
"°Self whith is one with, Brahma), with the “ life-
breath ” in the microcosm and its analogue, the
wind gf the macrocosm. On the supremacy of
& . : .

) o ..

;! “sivimy

» mythopoeic forms, was in Zssence strictly material- .
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16 AN_ACGOU‘NT OF THE VEDANTA

the breath over the otherﬁfunstions, .éee ﬂB}k 8
V. 14: Ch. 1. xi- 5, V. i. sf., VI. v_ij.., VII. XV. .I;ra"
vi. 3f.; breath or wind the éuidjn% for’ce oé
nature, B.A. 1. v. 21f., mm. iii. 2,evii. 9f.
principle of nature, Kau. 1r. 12 f. ki
In the same mythological fashion Brahmaeis
often symbolised ¥y the manas, or organ ob deter-
minate sensg-perception and will (see § 18), and by
the ether, the macrocosmic analogue of the manas.
The earlier Upanishafs often Zlso speak of the
cosmic principle as Purusha, litérally  man.” "
This term, as we have seen,¢arises,from the Vedic
hymn which mystically describes the origin of =
the worl@ from the body of an ideal anan sacrificed
by the gods ; hence it often denotes the Demiurge,
or first principle,of cosmic life (with a false
etymology from puri-éaya, ‘lying in the city,”
viz. in the microcosmic and macrogosmic hody),
and sometimes is used loosely for spirit generally.
As the sun is sometimes menticned as a symbol
of Brzhma, so also Brahma is sometimes typified
macrocosmically by the purushae in the sun and
microcosmically by the purushe in the eye (i.e.
the reflected figure in the pupil). )
Another symbol of Brahma as identified with
the individual soul is the bodily heat (Ch. mI.
xiii. 7£.). In Ch. Iv. x.-xv. the sadred~fires ate
identified with Brahma, to which are given 'E.haj
_especial attributes of space (kham) and joy
(kam). See further §§ 8, 22,

st °

. o n

£
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ATMA, SELF ﬂOR SPIRIT . 17
§ ﬁ.-‘ DO.CTRI'NE. OoF TRANSMIGRATION AND
Worgs.—A¢ this ]zoint we may note two new ideas
~ which hencfforth® dominated Indian thought—
o tranbmigrdtion 4of the soul (samsdra, literally
-\\‘ ~, » wanderIng ) and the inﬂuence.o.f works (karma).
.. + >The, Vedic Hindu was passionatély convinced of
the joy ef life, the Hindu of a la%r generation no
less impressed by s misery. This pessimism
finds expression in two ideas. The first is that
» , =, the only life worsh living 4s that vouchsafed to
" the*few elect—®&nion of the soul with the tran-
*scendent Brahma ; allsother existence, whatever
i may seem, is wretched, an infinite number of
souls flitting in constané sorrow and blndness
« thrlugh every degree of organic embodiment.
The second idea is that every instant of experience
is the rigidly predetermined resultant of a previous
o o act; a present pleasure is the requital of a re-
latively’gqed d€ed, a present soffow the repayment
of an mg dee., inea previous life ; and every act
whatsoever, whether of deed, thought, or speech,
is absolutely evil, sas attaching the soul still
. . further to the fetters of ®mbodiment. Gloomy
and impracticable as is this attitude, it is simply

a phase of extreme idealism.
§ 7. Atvj, Scor or Spirir.—The word atma
{ is spveral tinfes used in the Rig-veda with the
* meafning of “breath,” spirit,”” in the literal
' .sense; and so far there“was little to distinguish
it from ’the word prana (§ 5). But from this

'y . 2
L P ii b?LF.
i -~ {,EGE LIBRARY.
. ST OO T



18 AN ACCOUNT gF THE VEDANTA

sense was further evolved the mea::mg.. Rself.”
Then we can imagine that men began to reflect
upon their own words. Wha%, théy doubfless ©
asked, is the “ self ”” of which wa speak when we »
use sentences lika ““ he finds it out by [himJself,? °
“he goes by [hlm]se]f  ““he sees [him]sel§” ?
It must be th& inmost essence, the indwelling
reality, the aimé of each “agent, the informing
eidos of subjecthood. Therefore it must be
thought itself. For “subjecthSod is a modg ‘of ,
thought ; and to thought or will all action is
finally traceable. And the Atpa, the Self, the'
consciousness of self-identity on which is base&
all further ideation of the thinking subject, is_one
with Brakma, the universal Power. My Idea is®
the World-Idea, ‘I am Brahma.”

There is another lidk in this chain. ® The Vedic
poets speak now and then of a god Dak.ska, who, =
as his name implies, is simply the a,hstr';.ct idea
of “ skill ” or “ intelligence ” 1tther vaguely per-
sorfified ; and twice (X. v. 7, Ixxii. 4, 5) Daksha
is regarded as primal Being and universal father,
from whom sprang tlfe great gods and the uni- °
verse. Thus Vedic mythology furnished two
fruitful ideas—that the objective universe sprang
from Intelligence, Daksha, and from gn ideal Man,
Purusha ; and hence grew up jgradually the
idealistic conception of the universe®as ansmg
from, and existing in, the Thought of man. *

§ 8. Uramsmapic Provoreres.—These con-
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UPA"NISHADI)g PRINCIPLES, 19

s B A .
eepti%ﬂs, which are conveyed by the Upanishads
in very diversq and often mystic and con-
traglictory utterances, may be summed up in
three prppositfons. Firstly, the whole of finite

eor phenomenal being is evolved from an infinite

and unconditioned substrate of absolute reality,
Brahme. Secondly, Brahma @ pure Thought,
absolute Spirit. Thirdly, Brahma iz one with
the essential thought of each individual subject
of $hought, the Séul or dima.

Sankara, in following these principles, lays down
a broad distinetion between Brahma as absolute,
cunqualified, and indeterminate (nirguna), and
Brahma as secendary, détermined by self2imposed
limitations of space, time, and causality (saguna).
The former is real, and object ¢f real knowledge ;
the latter is essentially unreal, an illusion arising

= =~ from the congenital error of the subject of thought,

and ypnisding away as soon as the latter by en-
lighténment ceases to conceive the Absolute in
forms of determinate thought, and realis€S his
essential unity with it. Thus all objeots of
thought must be regarded from two standpoints :
the first is that of empiric experience, determined
by conditions of space, time, and causality ; the
second is transcendental, admitting the existenco
of ,nothing But an absolute unqualified One.
Sankara Argues from both standpoints without
tuch regard for consistency. He justifies the
Upanishadic habit of describing Brahma under
® -

"
s ° 13
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(s} & &
the qualified forms of empirical thought; %r as
represented by a symbol, as a concessiqn to feebler
intellects, which cannot comprehend ap abstgact ~
and unqualified principle, and nare by these -
representations induced to worship Brahma in .~
his qualified character, and thereby to attain —
freedom from igforance and _sin, worldly avelfaro,
and “ gradpal release,” krama-mukti (see § 25),
whereas the true essence of Brahma is conveyed
only by those passag%s which®deny of him__all
qualification (see especially his commentary on
Ch. vmr. i. and on Bralwma-sufra, 1. 4ii. 14f., ~
or. ii. 11 £). : o

§ 9. OriGIN OF UNIVERSE FROM BRAHMA —
I. Upanishads.—The Upanishads, being the work "
of Brahmans, aresnaturally influenced to a great
extent by the naturalism of Vedic myth, especially
in their conception of the origjpation of the ™~
universe from Brahma. As we saw %§ 4), the
Veda already speaks of a prfmal Being® that
creaféd a phenomenal world from itself and
became its indwelling soul ; and thus, by its
empiric distinction hetween the first Being as )
cause and the world as its effect, the Veda has
arrived at a pantheistic standpoint.

From this the Upanishadic authors started, and
struggled slowly towards the stri¢tly ~idealistic
position from which the universe, oranic and
inorganic, subjects and objects, is regarded as a
single Idea which is the same as the Idea of the

n. "

-



—

-y

@

L]
L]

ORIGIN OF UNIVER/ﬁE FROM BRAHMA 21
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e ]
indit"r?icfual subjecteof thought. In this progress
they still made frequent use of the Vedic ideas
ang the mythical forms embodying them ; they
admitted theif distinction of Brahma as cause

== °and the world as effect, but ademitted it as a mode

ofeempiric thought of merely gelative validity,
while from the standpoint Jf transcendental
reality they asserted the identity of the two.

» Brahma (Atma), ca.usirg' the hitherto uncon-
ditioned universe to become conditioned as Name

. and Form (the elements of cogitable being),

entered Mmto it ‘cup to%he nail-tips ” as immanent
®soul, B.A. 1. iv. 7; cf. Ch. v1. ii. 3, iii. 3, Ait. 1. i.
11f., Taitt. = 6. Brahma is wholly p?esent as

® its soul in every living thing, B.A. 1. i. 16, iv.,

ur. iv., v,, Ch. vi. viii.-xvi. <The Cosmic Soul,

_Hiranya-garbha or Brahmia (masculine), enters

into cseation s firstborn of Brahma (neuter), or
highest rinifestation, B.A. 1. v. (*“ the brilliant
immortal Male,”” Purzsha), Ait. 1. iii. (Brahma-
Atma is intelligence), Kau. 1. Brahma is Chsmic
Soul, universal subject of thought from which
‘arise the principles of fimite thought (makan aima,
Kath. 1. 10, mahan, purushak, Svet. mx. 19). The
world is created from and by Brahma as the web
from the spider, sparks from fire, B.A. m. i. 20,
Syet. viz 10, Mund. 1. i. 7, . i. 1. Brahma is

" ®“the Eternal cloaked, by (empirical) reality,”

AL 1ovi 8, ef. 1.iv. 7, 1. iv. 12, v, 18, ete.,
Ch. 3. xiv. 1, Iv. iv.-ix., vI. xiii., ete. The
| T L]

[
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v X

mdividpal soul,. according to the Up&n.i&ha.&s? does
not exist previous to the creation bw Brahma,

The universe is created from water, B.A. 1. v. 3,
gh. VIL x. 1, Ait. 1. 1. Three eléments, B.A. 1. °
ii. 2, Ch. v1. ii. (heas, water, and food, successively® .~
created one from the other, after which each was
blended with paif of the othgrs). Five elments
(adding ether and wind), Taitt. 1r. i., Pra. 1v. 8.

II. Later Vedﬁnta.—gankara on Brahma-sitra,

1. iji. 1{.) endeavours to reconcile the discrepant - °
cosmogonic theories of Ch. vr. ii. and Taitt. . i.,
by laying down that fromethe Self arises ether,
thence wind, thence fire, -thence water, thence”
earth, afd that this proBess is reversed on the
dissolution of the universe. With this qualifica-

tion he follows tke Ch. in its derivation of in-
organic nature from heat (fire), water, and food
(earth). These he regards as primitive subtle
elements, which by being mixed together~form

the gross elements ; a gross elenient is produced

by th¥ predominance of the corresponding subtle
element in admixture with thie other two. For

his metaphysical explanation of creation, see

§ 12.

Sankara does not mention the theory of quintu-
plication (panchikarana) adopted by the later
Vedanta. This doctrine assumes that there are
five elements—ether, air, fire, water, ¢arth—in®
both subtle and gross forms; in order that a
particular gross element, e.g. water, may, ari;.se,

- "
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it is t’né’cesxsau'y that a proportion of one-half of
the correspsnding subtle form of water be mixed
with a proportion of one-half of the half of
‘¢ the other four subtle eclements. These five
. eelements, according to the sam theury, arise from
' the union of the Cosmic Self or /3vara with cosmic
ignorance, ,in the order abovay mentioned (see

further below, § 12)°
. § 10. BrAHMA 18 ABSOLUTE BEING™—The ques-
°e thp whether the aniversai’substrate, or Brahma,
. should properly be called bting: (sat) or non-bemg
* (a-sat), elready, agitejed the Vedic poets (see
sRig-veda, x. cxxix. 1), and passed through the
schools of the Brahmamas to those of the older
Upanishads. The debate, however, was merely
over words. As Brahma is beyond all the
limiting conditions of phenomenal being, either
= “Verm may be applied to it ; it is at once meta-
physjcall; existent and empmca.lly non-existent.
Brahma is nor-being, B.A. . iii. 1, Ch. 1. xix. 1,
Taitt. 1I. vi.-vil. ; being, Ch. v1.1i. 1, ete. I?:"ahma.
is “ reality of realiby,” B.A. m. i. 20 iii. 6; ““ the
Eternal cloaked in (empirical) reaht‘.y,” 1. vi. 3.
A reconciliation from the “transcendental stand-
point is found in Svét. Iv. 18, v. 1, Mund. m. ii. 1,
ete. Sankara (on Brahma-sutra. 1. iv. 14f)
rightly note} the twofold meamng of the terms

- “"bemg ** and ‘ not-being.”
° 8§ 11 Bnmm 18 THovenT.—The Vedic brak-
ma, “ prayer  or “ spell,” is naturally a function
a v
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of intellect ; and when it had isen to ther‘rafhkrof
a cosmic Force, it retained this_charggter. It ig
the universal subject of thought ; but as,it is itgelf
the universe, and there is nothing besjde, it is
also its own objegt, like the Aristotelian vénous’
vonjoews ; and as it is above the conditions of spage,
time, and causalzy, we can say of it gnly~that it
exists, and is Thought. i

Frequently, from the natural tendency to
conceive a higher sphére of exittence as a rea]m
of light and thought %s itself light, Brahma and

the individual Self identified with it are described h

as supreme self-luminous light : B.A. 1v, iv. 16,~
Ch. viom. iii. 4, x11. 3, Kath: v. 15, Swet. vI. 14.

§ 12. BramMa 18 ATmA.—I. Upanishads.—
This idealistic conception became more marked

when Brahma was identified with the A¢ma, the

subject of individual thought. ‘‘ The univgrse is
an Idea, my Idea »—this doctrine is gonstantly
preached in detailed expositions and in pithy
phrase~ like the famous “ I am Brahma (aham
brahmasmi), “‘thou art that™ (faf twam asi).
Hence all phenomena “are known when their
substrate Brahma is known as the Self of the
knower.

For tat tvam asi see Ch. vi. viil. 7 f.; aham
brahmasmzi, B.A. 1. iv. 10 ; cf. tad va? tat, “ trul

this is that,”” B.A. v.iv., etad va: tat, Iia.t_‘.ﬂ. Iv. 3-6.°

The most adequate treatment of thm theme is’
B.A. 1v.iii.~iv. : the Self is * the Spirit (Pgrus?iq)

./ rfor
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made* ¢t understanding amid the Breaths, the
inward light within the heart, that travels
abrpad, remaining the same, thyough both worlds,”
wandering in waking and dreaming through this
avorld, and in deep sleep or death through the
world of Brahma ; in dreams it builds up a fairy
world fgom the materials of waling thought ; in
dreamless sleep it is ni®rged in the * understanding
self,” prajna @Gtmd, viz. Brahma a$§ universal

» » stubject of thqught, withbut consciousness of

obfects distinct from itself (cf. §§ 11,15,18). Atma

. * is pure consciousness, Kau. ur f.; as a purely

dntellectual forcé pervading all being, it is com-
pared to salt dissolved gn water, B.A. 1L, iv. 12,

o Ch! vI. xiii. Atma known, all is known, Ch. vI.

i. f. ; the later view of it as impassiye spectator
of the subjects, objects, and activity of finite

~—==<hough{, Pra. VvI. 5, Svet. vI. 11, Sarvopanishat-

sara, etc. o °
ChZvmm. i. . kuys special emphasis on the pre-
sence of the whole macrocosm, the universatSelf,
in the heart of man, and hence on the absolute
freedom of him who kno'W¥s theeSelf within him,
The whole world of cognitions exists for us only
in so far as it enters Into the range of our egoity ;
" our pleasurgs are only for the satisfaction of our
Self, which isthe All; this recognition unites our
sofil withh ¢he®universe and gives us control of all
‘things from their source; B.A. 1. iv., 1v. v. The
final reality of cognition is infinitude, bhama,

n L} -
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illimitable ideation, on realising which
wins absolute freedom, Ch. vir. jxxiii &f. _
Very important & this connection is the theory =
of the Five Selves propounded in the Taittiriya -
Upanishad, ii., gn, attempt to interpret the phe®
nomena of physical existence in terms of the Atma.
The author co®eives the first four Seélves as
sheaths swyrrounding the fifth. The first is
anna-maya, ‘* formed of food ” ; that is, it com-
prises the physical organs of” rpicrocosmi¢ gnd -~ *
macrocosmic- body. Within this is the second, _
the prana-maya, “ formed-of life-breaths ™ ; it is
the Self as embodied in the incorporeal functions
on which depends the activity of the gross organs
in the microcosm and macrocosm. The third is ~
mano-maya, * formed of will,” namely of the
Vedas and Brihmanas, which are the, powers
inspiring the life of the world foy worldlz ends,” ™
for they ordain rituals for the carnal®benefit of
gods and their worshippers inf this and “other
worlds. The fourth is vijnana-maya, ‘* formed of
understanding,” namely that-phase of conscious-
ness in which the vanity of this Vedic ritual is
recognised and superseded by an intellectual
worship of Brahma, which however still dis-
tinguishes Brahma as object from «the Self as
worshipper. Within this is the inmost Self, the
ananda-maya,  formed of bliss,” the incogitabld
spirit of infinite peace and joy (cf. Ch. 1v. x.-xv.,
where Brahma is essentially space and jox). 5

%he 33111
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II. Ldter Vedantw.—The triad of attributes
- often menti®ned jn the later Vedanta, Iixistence,
Thought, and Bliss (sack-chidfinanda), does not
V . occur as & formula in Sankara’s writings ; it is
however anticipated by his definition of Brahma
as ‘ eternal, omniscient, omnipresent, eternally
satisfie®® eternally pure, intcﬂig@t, and free of
nature, understanding, and bliss (on Brahma-
_ sitra 1. i. 4). Brahma is the omnipotent and
*  ompiscient cause,0f the origin, maintenance, and
_ dissolution of the universe, the intelligence form-
" ing the Self or true Egs of every being, of which
she only possible predicates are absolute Being
and Thought (or 1. 1. 2, 4, 1L iii. 7, ITL ii. 31, ete.).
®  In accordance with his principles, Sankara
regards the creation by and frgm Brahma from
“both an esoteric and an exoteric standpoint. On
="Tthe ona hand, he remarks, the creation of the
phengmenal ‘World as described in terms of
empiric thought “by the Vedas and Upanishads
has no absolute reality at all ; it is intend2d to
teach parabolically sthat the Self of all things is
Brahma (see commentary on Brahma-sitra 1.
i.33). Ontheother hand, the world of experience
cannot be ignored altogether; it is a fact of
consciousness, though only, of unenlightened
cousciouqness: and accordingly an explanation of
it¢ process’must be found. Creation consists in a
Jivision of Brahma by himself into a boundless
variety of ““names and forms,” intelligible exist-

9 @ "
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ences which constitute theeempiric world ;,nd
possess determinate principlessof Weing, formal
and material poteRtialities (§akti) that mever tary

~

throughout all the world’s swccessive cycles ©

(see§23). These potential forces, which relatively
to one another are of infinite variety but intrinsi-
cally are strictlydetermina?, includesnot®nly the
germinal pginciples of all phenomena but also the
empiric souls (j7va) agsuch ; and collectively thay

constitute the “ powers ” or éakids, i.e. the etegnal ©

demiurgic potencies of Brahma, which in the
intervals between the creations ,of the Yorlds lie,
dormant in a deep sleep of illusion as a sum of

merely *potential energids, waiting for the mext _

creation to arise in cosmopoeic activity (on I. iii.
30, Iv. 9, 1. i. 30ef., etc.). Thus the llpamshaghc
theory of a single creation is replaced by a doctrir

of beginningless ang endless succgssions ef emer-

gence and reabsorption of the p.henon?tena.l.._.world
(see § 23).

Th€ force that moves the absolute Idea to
conceive itself as a plyrality®of determinate sub-
jects and objects of empiric thought is, a.ccor_d.mg
“to Sankara, Ignorance, which, though itself strictly
negative, is the basis of that positive illusion, the
phenomenal world (see § 16). Igngrance creates

“ determinations,” wupadhi, modeg of , thought
limiting the self-conception of the absolute Brah-
ma, and Ignorance causes the empiric soul thus
produced to confuse Brahma with the detﬂerm:{t}na—

(o
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tions falfely imposed upon him, so that Brahma
~ is imagined farioysly as individual soul, a world
of experience, and a personal Gbd.

~  The “ dgtermjnations > that play the most im-
portant part in Sankara’s system are those which
form the structure of individual consciousness by
constitusing,the idea of an embdgied individual
soul, jiva. These are the pranas,or ‘breaths,”
the “ works,” the * subtle bgdy,” the gross body,
*“s and, sometimes.gls0 the sensations and pheno-
_menal perceptions (see § 18). A favourite meta-
phor by which Sankars illustrates his theory of
wpadhis is that of a jar. The space enclosed
within a certain jar is really the same as theinfinite
 space filling the universe, and the conception of
it as limited by the jar nowise ligpits the infinitude
“of space,itself ; and so the conception of the Self
=% determined by the forms of embodied existence
nowisg exclddés the identity of the embodied Self
with the absoluté Brahma. The soul itself, says
Sankara (on IL iil. 40), is totally incapa®le of
(empiric) action, whether as subject or object ;
its apparent activity, e.g. m desire, grief, ete., is
based merely upon Ignorance, for the activity
arises because the soul falsely ascribes to itself the
properties ofe" determinations ” (cf. the definitions
of the individfial soul given on1v. ii. 4 as *‘ the in-
tefligent Gef¥, vijnanatma, having the determinations

of ignorance, works, and previous experience ).
The Vedantic schools which followed Sankara
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30 AN ACCOUNT OF THE V@DANTA
theorised more schematicallyson the origin of the
phenomenal world. They regard Ignorance as a .
cosmic sum of foiges including all finite powers,
causes, _and effects, which has tyo chgracteristic «
properties, viz. * obscuration ” (Gvarana), causing
the Absolute Idea to conceive itself as distinct
individual egqs, and * distention?) (wskshepa),
arousing in the Self the illi8ive idea of an external
world of phenomena. Accepting the Sankhya’s
division of matter into the tlteg.gunas or modes o °
of sattva (“ goodness ” or “ truth ), rajas (“‘ pas-
sion”), and tamas (“‘gloom ™), they identify"
matter with Cosmic Ignorance, or the sum ef
individual Ignorances, which acts as a ‘ deter-
minant ”’ to the Supreme Self or Absolute Thought. ©
The latter as ** dgtermined  in Cosmic Ignorance
acts as a world-soul, directing the universal order

of phenomena with supreme power and.know=—>
ledge, and hence is called Iévara) ‘®the Lord.”
The Cosmic Ignorance is hence® called ‘‘ ISvara’s
bodys’ and also ““ Deep Sleep ” (sushupti), for in

it the force of Ignorance imvesting Thought is
almost wholly inopex;}tive, and the phenomenal
world exists only in potentiality. This sphere

of being is called the “ sheath of Bliss,”” @ananda-
maya koéa. To it corresponds a stags of existence

in the individual soul, in which the Self or Thought
(here styled Prajna) is * detérmintd ” by
individual Ignorance. ¥rom Iévara as ° deter-
mined ’ by Cosmic Ignorance arise the suPtIe

- r L
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clementd (§ 18) and thence both the “ subtle
bodies ” (§ 1M) angl gross elements. The * subtle
bodies ” in the aggregate deteyfine the Self into
a mode called, Prana, Satrdima, or Hiranya-
garbha ; individually they determine it into the
mode called, Taijasa. These” combinations of
matter with the Self form three sdgcessive phases
of being for the individual soul : (1) the “‘ sheath
of understanding,” vijnana-maya kos@, composed
of intelligence (bydlhi) and the * organs of know-
ledge ” (§ 18), which constitutes the real agent in
empiric experience ; (2) the “sheath of mind,”
wano-maya koéa,’formed of manas and the organs

“of action, thus, constituting the instrument of

empiric experience ; and (3) the “ sheath of the
breaths,” prana-maya koéa, formed of vital
breaths and organs of action, and constituting the
¢jeet of, experience. These three phases of being
are togethe? called ‘‘ Dream-Sleep,” as in them
atise tae subtle orelementary forms of phenomena
and the reflection of them upon the *“ deternrned
Self. The gross elements which arise from the
subtle collectively * determine” the Self into
the phase called Vaisvanara or Virat ; individually
they * determine ” it into Visva. This lowest
determination is called anna-maya koéa, the
“ sheath of fodd,” or the state of Waking, for into
it#he fofms of both gross and subtle phenomena

_ate displayed to the Sélf, as in waking both

memory and sense-perception are active.
< !
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} §.13. Bramia 19 INCOGITABLE.—Brahma or
. Atma, being’ an absolute Rea/ity, the supreme
Thing-in-T#self, is therefore ipsonceivable by the

"o reason, and only capable of being comprehended

by an inspired intuition. The Self,” whether
universal. or.individual, is a sipgle subject of
thought? and so cannot be an obj&dt of thought ;
and it is by nature absolute, above al} conditions
of finite determinatign. Thisnegative conception

® » is most forcibly eapressed by the famous formula

.“-\

ascribed to Yajnavalkya, neti netz, * not so, not
“s0,” a derrial of all possible predicates to the Self
(B.A. 1v. ii. 4, 1v. 22, v. 15, etc.), and also by
freguently describing Bfahma or Atma ‘n con-
tradictory terms as limitless, infinitely extended
and yet immeasurably limited ip space and time,
and denying to it-all activity as cause or effect.
See alse.B.A. 1 iv. 14, 1. iw. 2, vii. 23, wviii. 11,
Ch. 1, xiv. £, ViI. xxiv. 1, Kena 1., x1., Kath. vI.
12 f. Sankara (on Brahma-siitra 11. ili. 29) explains
these contradictions in the description of the size
of the Self by asserting that the mention of it as
immeasurably small refers .to its condition as
empiric soul, when it js limited by ‘“ determina~
tions *’ (§ 12) and is conceived under the attributes
of the *‘ deterpination ” of intelligence, buddhi
(§ 18). 2
. : S’alka{.& (on Brahma-siitra 1. ii. 17 ) tells a tale
of  sage who, on being asked to teach the doctrine
of B}'&hma., remained silent, and on the request

- ) . 3
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being thrice repeated said simply, “ I Have fold
you, but you understand not ; » this"Self is still *
(cf. Ch. m1. xiv. 1)~

§ 14. PARMENTIDES.—The opportuni
sents itsel? to point to the singularly close parallel
between Upanishadic thought and the doctrines
of the early Xeatic philosophers, and especially
Parmenides, who may ell have been contem-
porary with the authors of some of the most

] .
&y here pre- .

important Upanishads. Following Xenophanes, .-

who had defined God as eternal, one, and neither
in motion nor immobile, Parmenides- asserts a ™
single universal Being which Is identical with
thought. Existence is a fvhole indivisible in space

and time; non-being does not exist. ‘‘Thus <

there remains but, one way to tell of, namely that
Being 7s. There are many tokens to show that
it is unborn and imperishable, whole, onlyThe-
gotten, unshakeable, and endless.” Hever was it
nor will it be, for it exists entirely in present time,
one and indivisible. . . . Thus it must exist
either absolutely or not at all. The power of
belief can never admijt that from non-being any-
thing else (but non-being) could arise. . . . And
it (viz., being) is not divisible, for it is }dentlcal
throughout ; nor is there any higher (being) that
could prevent its uniformity, nor any less ; it is
entirely full of being. _ So it is ﬁ]}ﬂl}y':umfoxgn,
for being unites with being. But it 1s _1m1_:r10bﬂe_
in the limitations of mighty bonds, begm.mnlgless
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and endless ; for bisth and destruction have been
driven very fg.r away, right conviction has rejected
them. Iteabides the same ip~the same and by
itself, and thus rpmains constantly in its place.
Thought and the object of thopght are/the same .
for you cannot find thought w1thout the existent
thing ir? whigh it is expressed. Tiwre is and can
be nothing except being, for fate hgs bound it
down to be whole angd immobile. Thus all (ideas)
that men have sefsup, believing them to be true—
birth and death, being and non-being, change of
“ place, and alteration of bright hue—are mere
wsords ”* (fragmefit 8, ed. Diels) ; cf. fragment 5,
“thought (of bamg) -axd being are the’ same,”
< fragment 6, ““speech and thought must be real,
for being exists and a naught,does not exist, "
fra, ment 7, non-bemg can never be proved to
exist.’L ..Except in his view.of Being as a sphere,
Parmgmdes is In perfect accord with the Vedanta.
The sinilarity of Plato’s doctrines is well known.
§ 15. Praszs or TuE Sprr.—The highest
existence is thus Theught avithout thinking, the
state in which the soul hag no consciousness of
any external object, or indeed of any objeot at
all, strictly speaking, for it is itself in conscious
1dent1ty withethe sum of all being or Universal
Idea ; * wh.t],sb he seeth not a thing, yet doth he
sef; tho 7gh he’see not the thing erstwhile to be
.sebn. e that hath sight loseth not his sight,
for it is imperishable. But there is naught beside
, H g L]
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36 AN ACCOUNT OF THE VE&DANTA

him, naught apart from hime
(B.A. 1v. iii. 23).

The only analogx-that experience futnishes for |
this suppﬁge@. condlplon of soul is that o} dreamless '
sleep ; and it was inferred that in such sleep the
soul is actually in this transcendent state,
Besides thie=*the earlier Upanishads récognise
two other states of the sofil, waking and dreaming.
When awake the soul puts forth out of itself a
world of sense and organs of sense and empirical- -
thought, and renders itself the subject of the _
experiences conjured up dy them. In~dreaming .
sleep the sense-organs swoon away and are ab~ |
sorbed Into the manas,*tle organ forming the -
centre of empirical cognition and will (§ 18), «
which thus has now the vision of the world as
it is reflected from the waking state ; at the same =
time the “life-breaths,” pranas,are active-asin
W . a®
The later Upanishads assume yet another phase,
which they call the * Fourth ” (turiya, chaturtha).
In this the soul, transcending dreamless sleep, is
absolutely wakeful in its union with the universal 1
subject of thought, and exercises in pe.rfect still-
ness an infinite real consciousness of all in the Self
which is different in kind from the_‘“ unconscious
consciousness ”’ ascribed to dreamlgss sleep.
The waking, dreaming, and dreamlesy phashs
are respectively termed Vaiévanara (* common %0 -
all mankind ”?), Taijase (‘luminous,” for in
r
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PHASES OF THE SELF 37
dreams ‘the foul is fts own light, B.A. 1v. iii. 9),
and Prajng (““intelligent,” for in deep sleep the
Self is one avith the Universal'Idea or * intelligent
Self,” prajra atiha, B.A. 1v, iii. 21) ; theg&terms do
not occur until Mand. iii. ff. ¢On dreaming sleep
see alsap B.A7 11. 1. 18 (soul wandérs about within
the body), 1v. iii. 9-14stwo accounts, in one of
which soul leaves the body, while in"the other it

~, Temains in it), iii, 27f., Ch. Vi x. 2, Pra. 1v. 2 £.

Dreumless sleep, B.A. 1v. iii. 19-33, Ch. v vi. 3,
= x.-xi. Fouyth State, Mand, vir., Maitr. v1. 19, vix. 11,
Mandakya-karika 1. 12-16, 1. 33f. See also
Sankara on Brahma-sijtra 1. iii. 19 f,, 40 £, 1. i,

= 1f.° Sankara, following Ch. 1v. iii. 3, holds that

in deep sleep, in which the soul is in temporary
identity with Brahma, the functions of sense,
togather with the manas, in which they are ab-
sorbed, are emerged in the © breaths > travelling
through the pericardium and veins (cf. § 18), while
the soul becomes one with the Brahma reiding
under “ determinatiops ” in the heart (in B.A. .
i. 19, it rests in the pericardium, in Ch. vim. vi. 3
in the veins). The statement of Ch. vim. xii. 3,
that “the Calm (samprasida), rising from: this
body, wins to the Supreme Light, and shows itself
in its own form ; this is the highest spirit (puru-
shg) » is takén bySankara (on Brahma-siitra 1v. iv.
l’g ) as yfjﬂferring to the soulnot in dreamless sleep,
butin ifs final release from thebody afterenlighten-
men? (ske § 24) ;. this *“ own form ” is the existence
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of the soul in its, absolute sélfhoodf‘ where there
is no longer a distinction between individual and
universal soul. Fo: the theories of the Vedanta,
after Saliara sce above, § 12. -

§ 16. MivA.—The word mayd, magic illusion,
is commonly yscd in the later Vedidta te denote
the phantom character ofzthe phenorienal world ;
and in this Sense it does not appear in the Upani-
shads until the Svetasvatard (tv. 10). It is nat
found in the Brahma-siitra; and hence *the
question has often been raised whether the idea
denoted by it was actuaily present in the minds
of the authors of the oldgr_Upanishads.

That phenomena, even to the first prineciples
under which they are cognised (space, time, and
causality), are unfeal relatively to Absoiute Being,
is a cardinal doctrine not only of the Upanisleads
but of all metaphysics. Even thecVedic poets
assert a real being of primal unity conTealed
behind the manifold of experience; and on this
is founded the Upanishadi¢ principle that the
universe exists only in and by virtue of a W_orld—
Idea essentially idehtical with the individual
consciousness. This, however, is still far from
the maya-theory of the later Vedanta. - The
authors of the older Upanishads trere still much
influenced by the realism of the Vedas, and it is
therefore doubtful whether they could haﬁg agr e‘?d‘
with the Vedantists who treat the worlcf_ of ex-
perience as absolutely unreal, a.mere ;;_'w,r:tom
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con]uri d upby the Self for its own delusion. As
typical of the Upanishadic attitude we may regard
the theory, of the Five Atmés (§ 12) and the long
Jpassage of the B;mud-amnynka (mrervii. 3f£)
"where the Self is described i in, detail a& the antar-
yami,gr “inward controller, fu,ncbmmng as soul
within matder as its body. Theif™iew was in the
main somewhat as tollows. Phsnomena are
=svolved from the S=lf, and Yold their existence as
intelligibilia in f€ from the Self ; with the know-
ledge of the Self they become known as phases of
it ; hence they gre, to his extent, and no further,
’I:e&]ly existent (satya, B A1 vi 3), prowsmnally
true, although it is Oy ignorance of thé Self that
rega.rds them as really independent of the Self
and manifold. The Upaniskads oh the whole
cenceive the empiric soul’s ignorance as a nega-
tive Tofce, an sbsence of lizht ; with Sankara and
theclater Vedarta it is positive, a false light, a
constructive illusion. Brahma as cause of pheno-
mena is in the Upanishads a real material, in

Sankara’s school an? unrecl material,

The difficulties besetting Sankara when he
endeavours to bring logical order into the vague
idealism of the Upanishads are very serious. On
the one haild he maintains that the whole pheno-
menal wordd,is unreal (avastu). As a magician

- /{(maya"z) causes a phantom or wraith to issue from

his p/rson which has no real existence and by
whicli the magician himself is entirely unaffected,



.
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so Brahma creates from himsclf a uqiver;;’; which
is an utter pharftom and nowise modities his
absolute existence... His creative “powers”
(which age real only when regarded” from the
standpoint-of his creation, the world of finite
subjects and objecis) conmstitute the demiurgic
principle of am~empiric universe, which i§, from
its own standpoint, coexténsive with him, whereas
absolutely speaking ¢t does nrot exist at all (see-
commentary on Brahma-sitrasm. i. 6, 9, efc.,
and above, § 9). On the other hand, the universe,
phantom as it is, nevertheless isa fact of conscious-
ness. Illusion though it be, the illusion . Thie
predicate’of existence is tiT-bond uniting it with
its source, the truly existent, Brahma (on m. i. 6).
Brahma is ausolute thought, the world is false
thought ; but the subject in both cases, is the
same, the thinking Self. Thus M§ya denctes the
sum of phenomena—or, as more parrowly. defined
by some later Vedantists, the sum of matter—as
illusively conceived by the Self ; it is the Ignorance
which creates the phaxtom of a universe and of
. an individual ego by imposing its figments upon
pure Thought (§ 12). .

§ 17. RELATION OF UNIVERSAL TO INDIVIDUAL
SouL.—It is a first principle of thg-Upanishads
that the numberless individual souls.are really
one with the Universal, Self. But how s thisy
relation conceivable ? To this question no answer
is vouchsafed. The older texts instead gije s
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cosmogsnic myths,~which realistically depict a

Universal Spirit Sreating the phenomenal world

and then “gnimating it as yorld-soul ; and the

o latter they simply identify with the sclf of the

. individual, sometimes more pantheisticaliy (Ch. v1.

f iii.), sometimes more idealistifally (B.A. 1. iv. 5,

mr. iv. 1, v. 1, ete.). But why shoulq there be this

division between th€ @it Absolute Soul and the

innumerable individual souls-condémned to suffer

the, intellectual darkness and physical sorrows of

embodied life ? The Upanishads find a solution

in their theory of karma- the acts done in previous

births requiring further embodiment to work

away their influenceipon the soul. ThisTimplies a

- regressus ad infinitum, as every act is the resultant

of & former act ; and this conglusiciris cheerfully

) drgwn by the later Vedanta, which thus avoids

the uecessity of, explaining the “ origin of evil.”

The.older Upanishads, whose cosmogonies con-
tradict this theory, simply avoid the question.

The theory which begins to appear in a some-

what late Upanishad (the Maitrayaniya), that the

Soul conceives division apd plurality in conse-

' quence of the delugive attractions of physical

Nature, and hence assumes embodied form and

comes under the influence of ‘ works,” is partly

connected with the dualism of the Sankhya school,

/ud partly ‘with the ,theory of “illusion”

/ develoHed in the later Vedinta (see § 16). Sankara

gener: Ly regards the universe itself, i,e. the

s
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ageregate of subjects and objects of axpennjeneeo, as
created in ordersto furnish finfte souls with ex-
periences in recompense of previous_* works ” ;
but the reason moving the Supr}_amciBra,hma. to
render hmself an efficient and material cause of
a universe distincts from himself, says Sankara,
can only be mofiveless sport (see comymentary on
Brahma-siitra, 1. i. 33).®*
§ 18. OreANIsM 9F Sourg—I. Upanishads.—
Every organic being is a soulsaccording to the °
Upanishads ; and the degree of its organic develop- _
ment is directly proportioned to the merits of its
former works. The highest tlferefore are the ¢
souls of ods and men. “Fhe soul in its human
embodiment exercises three classes of functions:
(1) the sense-ergans (sndriya), which ip slumber
or swoon become paralysed and merge themselyes
into (2) the organ of thought (magas), which con-
verts the data of the sense-orgaps mto consgious
modes of thought and volition; and (3) the
** breaths ” (prana), a term originally denoting all
the functions of physizal life, then those higher
functions upon which generally depends all life,
whether conscious or unconscious, and into which
during sleep or swoon are mérged the manas and
the sense-organs already absorbed ip-the latter.
The name indriya for the sense-organs appears

first in Kath. and Kau. , Other texts usually cal}
them prana (a collective term, from the supfmacy
of the prana, or breath), and comprise und\‘r the

A
= -
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name nrdindrily breath, speech, sight, hearing,
and mtanas (e.g. B.A. 1. iv. 7). The same ten
indriyas B in the later gystem occur first in
»  B.A. I iv. 11,1v. v. 12, which adds manas and
%eart (cf. Pra. v. 2). On manas as central func-
tion of cognition and action séé B.A. 1. v. 3,1v. 1. 6,
Ch. vi. iii £., Kath. v1. k’l‘he’ gegse-organs are
compared to horses dZawfiig the car of the body, .
_™manas to their brid*e, Kathzmx. 3 in Maitr. 11. 6
the organs of actlon are the horses, the organs of
intelligence (see below) the reins, manas the driver.

| “  On the ilnmersion of osgans with manas in prana
E 3ee especially B'A. 1v. iii. 12, Ch. vr. viil. 2, Pra. 1v.
e 2R The * breaths  are usually given as five,

viz.: (1) pranra in the strict sense, which in B.A.
and Ch. denotes exspiration, and kater exspiration
and inspiration together; (2) apana, in B.A. and
- Ch. thé ingpira$ion, later She wind causing diges-
tiom in the bnwels or evacuation; (3) wvyana,
respiratory action connecting prana and apana,
variously conceived ; (4) samana, sometimes the
wind digesting food;sometimes connection between
exspiration and inspiration; (5) wudana, which
carries food and dripk up and down (Maitr. IT. 6)
- and guides the soul to Brahma in death and sleep

i (Pra. mmv. 7,1v. 4). :
II. Later Vedania.—In the systom of Sankara
.the gross body, subtle.body (§ 19), karmasraya
(§ 2), and pranas are classed together as the
“‘ade',erminat.ions ? or upadhis by which the Self

A L]
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conceives itself as an individual sou] Qa.bo. 12
Whereas the grosSbhody is abandoned on dea.?;l?, th)c;
other organisms trave] i

VQ In a potential fogm with the
soul throughout all its births, By the term prang -

Saqka-ra, following the old Upanishadic usage’
designates not only the unconsciouss * brgaths,”
but also the.consc'o% indriyas. The indriyas
(the functional forces whehce arise the material
Sense-organs) accord$ng to him comprise the five™
functions of action (viz. speech, Srasp, locomotien,
generation, and excretion) and the five of buddhi
or intelligence (viz. sighte hearing, tast®, touch,
and smell), with which ig asdocifted the mana$
as their cé®ire. The pranas, ST ~breaths * in #he
strict sense are the five known in the Upanishads.
Sankara explams ggana as exspiration, apana as
inspiration, vy@na asthe force maintaining life when _
both exspiration and Jnspirations arg checked,
samana as the digestive force, agd udana asethe
current leading the soul from the body on death
(on 1. iv. 8f.). When death takes place, the
indriyas sink into maMus, this into the pranas, i
these into the individualsoul (lodged in the heart),

this into the “subtle body ” (§ 19), which then

starts on its wanderings. Thus Sankara (on 1v.

ii. 1{.) explains the statement of Ch® vrI. viii. 6

that on death Speech is merged in mapas, this into

prana, this into Heat, this into the Higher God-.~,
head. These words, he holds, mean that the
potential functions of conscious sensation ate

-
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merged into thoseof unconscious vitality, the latter
into theyindividua®soul, this agairTnto the ““ Heat,”
i.e. the ““ subtle body,” which conveys the soul
through its wanderings. Se& also §§ 12, 15.

o The later Vedinta (e.g. the Vedanta-sira and
the Atma-viveka and Vikysssudha ascribed to
Sankar2) schematises the functiong of empiric
thought by Hividing the esw@h-karana, its collec-

_tive organisation, intp chitia, eand¥ (often loosely

-

L

called antah-karane), buddhi, and aham-kara. To
chifia it ascribes the function of passing notice,
to manas that of deliberption, and to buddhi that
of determinatiom Sometimes also it uses buddhi
as a general term==enoling both ahamelara, the

2 . . . . .
conception of egoity, which is the agent in em-
piric mental action, and manas, the-nstrument
of egoity; in the false identification of these
functiods with the Self or, Spirit lies the root of
phenomenal iLugion.

§ 19" Tee SvuTLE Bopy.—According to the
later Vedanta, the Soul in its wanderings from
birth to birth is accompaniad by the sense-organs
and ¢ breaths.”” as sums of potential faculties, and
has for its vehicle the ‘‘ subtle body,” sakshma-
$arira. The latter cdnsists of portions of the five
elements in their higher suprasensual form, and
thus is as it, were a seed which on occasion grows

- by the accession of gross matter into a physical

“body. .o
There is no clear evidence for the existence of

~

~
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this idea in the Upanishads uatil thaymention 5f &
linga (the term™used in the S¥nkhya school for
““ subtle body ) in B.A. 1v. iv. 6 ; of. Keath. vr. 8,
Svet. v1. 9, Maitr. vi®10. For Sankara’s view see
especially on Brahma-sutra, m1. # 1f,,1v. ii. 8 &
The “ subtle body \ adheres to the goul until it
attains perfect “enlightenment and rel@ase in
Brahma ; the souls™™aich, never reath this goal
are always att®hdsd by it. o

L]

<y

§ 20. Karma.—The propelling force which =

conducts the Soul with its potential functions

through endless incarnatipns as man, ged, beast, ™

or vegetable, is the karmaéraya, ¢the substrate of
its karmaeer works. By™‘wesk " is understgod
not only every act of will, and of body in obedience
to will, but.alsa every act of ideation in frhich @he
subject of thoughtposits a non-self in opposition
to itself, for in this false duality begins tie Will,
desire, attachment of the soul fo*ifs fetters of
finitude, and therewith moral blindness. Every
such act transforms itself into a positive force
acting upon the souls and demanding a corre-
sponding requital of gogd for good and evil for evil
in future experiences ; and the sum of these forces

at the end of each life determ®nes the form of birth
in the next incarnation.? ..

! See especinlly B.A. 1. ii. 13 (probabl$ the earliest as-

sertion of this theory as a soMation of the problem of moral «
character), 1v. iv. 2-6, Ch. mr. xiv. 1, nﬁa.m on Brahma-

siitrs, ou. iv. 11, 1v. ii. 6, and abovs, § 6, below, § 24.
a -
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§ 21. FREELPOM orWirL.—It follows that in so
far as mpn shares fn the empiric Forld his whole
moral and plyysical life is at every instant strictly
predestined.  But at the safne time his Self is
implicitly free, ifasmuch as in essence, it is one
with the Absolute Brahma, ng, faatter how it be
empiric#lly sunk in the phenomenal world ; and
as soon as hehttains thg keeriedge of this funda-

_mental unity which is gtself salweiGT, his freedom

~is complete ; he is the One Absolute Brahma, and

-

beside him there exists no empiric world.’

§ 22. Gap.—These twq ideas, empiric servitude
to Works and trasscendental freedom, leave little
room for a Supre=ss Goll or moral guide of the

" experiences of souls. The older texts practically

ignore such a power; their polytheistic myths
are merely echoes from the Veda, allegorically
turndd, 4nd when they refer to a supreme deity
they mean the Eigher.SeIf within man. Later
authors, however, began occasionally to set up
in theistic fashion a distinction between the Self
within and the Self withoute This finally led to
the conception of the later Vedinta, in which the
Supreme Self, styled  the Lord ” (Iévara), is given
the function of directing as efficient cause the
course of “works,” so that each comes to its

s Predestination for empiric life, B.A. 1. viii. 9, 1v. iv. 5,
Ch, 1. xiv. 1, vim. i. 6; Unconscious frecdom of tran dental
Self, Ch. vim. iii. 2; Absolute [r dom in enlight t, Ch.
VIL V. 2, VIL i. 6, v. 4.

# -
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L
requital in due season and form, while ‘the direct
responsibility dr all man’s exferiences ig, thrown
upon the inward Self. In other cirgle®s the same
theistic current led®to the identification of this
Atm3-God with one of the grea® popular deitigs,
usually Vishnu or §iva ; and thus arose the great
theologies, of which the most significant is the
Bhagavad-gita, a “Oexapgomise betfveen Upani-
shadic idealisth; S&nkhya physics, and practical_
faith. The first definite theism & in Kath. 11. 20 (?), =
23, m. i, v. 13, Mund. mr. ii. 3, Iéa 8, Svet’ m.
20, v.~vi., etc. Worship of Brahma-Atmi is —
however frequently mentioned in the Upanishags.
It is an aderation of the Self emher in its unquali-
fied absoluteness (cf. Ch. mr. xiv. 1, “ Brahma =
in sooth izthis All; it hath therein its beginning,
end, and breath; so one should worship it in
stillness ), or as allegorically Eypiﬁed by Some
physical force (see § 6), or as rgpres%ntgd by the
sacred syllable Om or Aum, upon which see especi-
ally Mand. and Pra. v., which sets forth the three
degrees of reward fos meditation upon one, two,
or three elements of fhis word ; ef. Sankara on
Brahma-sitra, 1. iii. 13. See also §§ 8, 24.
Sankara (on Brahma-satre, 1. iii. 29) claims that
wherever the Vedas and Upanishads represent
the absolute Brahma under the form of “ deter-
minations » (§ 12), this is for the purpose of wor-
ship of Brahma as qualified Supreme, saguna, e.3. -
in Ch. mx. xiv. The conception of the squl’s

&
. %f
AR

-~



TR

!
:

{
|
".
=
1
|
i

e

R P

1

i

i
A

BRAHMA THE DESTROYER 49

L] I
relation to Gcd as that of a servant to his master
is justifed by him (on . iii. 431.), inasmuch as
Brahma BJshis supreme “ determinations” re-
gulates the activity of the empiric soul in the
emercise of its “inferior * determinatjons.” He
permits the jvorship of this “qualified Brahma,”
i.e. the® Absolute conceived upder the forms of
empiric thought, but rg=ane.s 1t as inferior in saving

_power to the true knrwledge (25288 24, 25). The

v

works of religion~ritual and devotion—are of
value only as aids to enlightenment ; they are not
necessarysand after enlightenment is gained they
lose all significarce (on 11T iv. 25 f,1v.i. 11£).

§,.23. BrauMA 1dE DDESTROYER.—#D We Saw,
the Upanishads are full of cosmogonies inherited
from Vedic religion ; but apparently they have
not_yet arrived at the belief in a periodical course
of alternate ¢reatjon, mainfenance, and dissolution
of worlds which later became general in India.
The earlier texts several times describe Brahma
or some cognate power as consuming his creatures
separately ; but a gollective destruction is no-
where mentioned in themd

In the later Vedanta the theory of periodical
cataclysms is formdlly accepted. Again and
again the umiyerse is created, and after a time
dissolved again into indiscrete potentiality ; this

cycle of birth dnd death ig without beginning and

L
1 Seo especially B.A. 1. ii. 1, Ch, 1. ix. 1, Taitt. mm. 1, Kath.
11.95. Universal dissolution appeurs first in Svet, m. 2, Iv. L.

> 4 -~
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without end (§ 12). In the intérvals betiveen
destruction an® the following Creation the eternal
Veda, with its Brahmanas and Upanichads, rests
as a potential force if the thought of Brahma ; and

at the beginning of creation the ideas contaiged
in it serve as archetypes for the formation of all
phenomena _in 4he ‘now emerging universe, and
are revealed to inSpired sages, its karma-kanda or
practical secticasithe four"i(edas and the bulk of
the Brihmanas) to guide men to ritual and con-—
sequent worldly welfare, its jnana-kanda or theo-
retical section (chiefly the Upanishads) to teach -~
them the true knowledge of Brahma. .

§ 24. SaxvaTion,—I. "Jpam'sf;ads.—Releag\e of
the soul (mukti, mokska), which falls to the 10t of
the elect few, consists in enlightenment, intuitive
vision of the eternal unity of the thifiker’s Self
with Brahma, to which he has hitherto “oeen
blind. When once this saving knowledge has
been gained, the enlightened man is né longer
under the power of ““ works.” He has everything
in himself, for he is-one with the All; together
with the false idea of a self distinet from the
universal Self the forces of former works have
vanished away ; thus he has no desire and no
pain, and can have none. And when his soul has
cast off the body, it will be reborn nevermore ; it
is united for ever with the Absolute Brahma. ~ -
See especially the fine exposition in B.A. 1v. ii.-iv: ; -
also Ch. vir. xxvi. 2, Taitt. 11. 9, Kena 11:12,

-~
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Muiid. 1. ii. ¢, 11, iis 9, and Sa.nkgra on Brahma-

siitra, 1.3, 4, TiL. iv. 1 £, Tv. 1. 13f."

I1. Lat& Vedanta—Sankara points out that
this saving intuition is unaftainable by effort of
will or thought ¢ it arises from the power of the
inner self, the metaphysical ego within us, which
from a°theistic and thereforé gzmpirig standpoint

may be conctived as I?.rggml God, *“ the Lord.” or
* qualified Brahma " 43§ 12, 228~=This knowledge

— annuls not only all=sins, but likewise all works, no

matter whether good or bad, which have not yet

* = begun to bear fruit in present experience. The

—

warks however which are the cause of the present
serigs of experience mist continue i operation
even after the attainment of enlightenment, until

- their power is exhausted, whereupon.the soul

leaves the flesh for ever, as ‘the potter’s wheel
continués to run round for a while after the
potter’s hand has been removed ; but this subse-
quent bodily experience no longer has any in-
fluence upon thesoul. The B.A.1v. iv. 6 teaches
that, whereas on death the souls of those who
have only exoteric knowleglge or no knowledge at
all go forth to continue in empiric conditions,
the Self of the enlightened man does not ““ go out
(na utkrama=zti), bub enters into Brahma, with
entire annihilation of spatial conditions ; its upadhis
‘or *“ determingtions ”’ wholly vanish, and it is ab-
sorbed in abstract éntirety into theabstract Brahma
(on:Brahma-sttra 1rr. iii. 30, 1v. ii. 12 f.). Sece § 15.

=
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There has keen much shequlation upone the
divisions of karma. A common clas: ificption is
that which divides it,into sanchita, p)"&“r}.zbdka-, and
kriyamana. The sanchita or . accumulated ”
karma is that which was created in former birSs
and has not yet begun to operate upon the soul.
Prarabdha e= *“ cGamonced * karmaig that which
has already begun to aficethe soul.  Kriyamana

-

is “ being made,™ that is, it*is the activity of the __

present which will influence °the soul in future
births. The intellectual illumination of perfeet
* Brahma-knowledge ”’ annuls both sahchita and
Lriyamana ; only the prarabdha temains, and this
exhausts itself mechanically by prolongingothe
sage’s physical life until all influence of karma is
spent, aiid his ‘body then dies. -

The later Vedanta designates by the term jwan-
mulkti the condition of-the enlightered Sage pre-
vious to death, while his prévabdha Larra is
exhausting itself ; his subsequent condition is
called videha-mukti, ** emancipation in freedom
from the body.” = e

§ 25. Tae Arrer ~Lire.—1. Upanishads.—
Good deeds are requited, according to the Veda,
in another world, the heaven of the gods and the
fathers. The Brihmanas regard &he heaven of
the gods as a place of recompense for the good,
and the abode of the fathers as a hell in which
men are reborn to lives of suffering proportioned
to their sins in this world. Finally we meet the

T =
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doctrine of transgigration definitively set forth
in the E,Tpani,shads, by which retribution is effected,
in part at“ay rate, by rebirth in this world.
The fullest eschatological®scheme in the Upani-
skads is given in’the parallel passages Ch. v. iii.-x.,
B.A. v1. ii. , The first half of these sections (Ch.
v. iii.-iX., B.A. vI. ii. 1-14}/scj?rfort]35the theory
that on death the soyl-goes to heaven in a sub-
limated form, here aliegorically=®tyled * waters ”
and “ faith ”’ (a colception in which are united the
two ideas of *“ subtle body ”” and * works ), and
from heaven returns a once to earthly birth,
bring sacrificedoby the gods successively in the
fires of heaven, the atmosphere, eart:, man, and
woman. Here there is no idea of requital in any
world bup this. The further garagmphs.,oxpound
a more complicated theory of requital both in the
other world and here. The souls of the sages who
“ worship Fdith as their mortification in the
‘woods ” (they who have the saving knowledge)
ascend by a series of stages which lead to the sun,
thence to the moon,,thencg to the lightning, and
thence to Brahma, the &°supreme light,” from
which they never return. This is the * Way of
the Gods,” deva-yana. The souls of those who
do pious works in the village (but have not won
full enlightenment and withdrawn from the world)
rise by the ‘““Way of the Fathers,” pitri-yana,
& hich leads finally to the moon, where in the com-
paay of the gods they enjoy the full recompense

~ (o=t
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of their good dgeds ; after this (ihe}} pass down to
honourable rebirth on earth through sugeessive
stages (ether, wind, smoke, mist, ‘cloud, rain,
vegetation, food, and seed). The sinful, accord-
ing to Ch. y. x. 7, have also a proportionate shee
in the joys of the mogn, and are afterwards reborn
in the forms.of base snimals or equally degraded
races of men; accordira=%p B.A. this rebirth is
immediate. On"the other and the famous pas-
sage B.A. 1v. iv. 2-6 knows orlly of rebirth in.re-
compense.

II. Later Vedanta.—Sankara’s system in the
main follows these doctrines. Ho holds that tke
truly enlightened become immediately one with
Brahma (§ 24). But those souls which are bound
in the empirical world must accordingly pass
through empirical spheres of recompense., They
who have the lower or.exoteric. knowledge and
worship the ‘ qualified Brahme’? (§ 12) pass
through the “ Way of the Gods ”’ to the paradise
called the “‘ world of Brahma » ; here according
to their merits they vither gain by degrees the
saving knowledge which-transports them for ever
to the Absolute Brahma (krama-mukti), or else
they have due enjoyment of-heavenly bliss until
their *““works” have shrunk tp° a residue
(anudaya), whereupon they descend to honourable
earthly incarnations. They who have done pious
works travel by the * Way of the Fathers ” to the
moon, where they share the pleasures of paradise

s
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with the gods, angl thence in due time return to
earth. Thoge who have neither “Knowledge not
good worEs"pass to hell, there to expiate their
sins in part before rebirth 4n lower forms ; and
biides hell Sankara, following the obscure words
of the Ch., admits a ** third place ” of punishment,
viz. robirth as the lowest/and. most ephemeral
animals (on"Bra.hma—sﬂt@f . i. 8£.).

When men of inferfor knowledge or good works

~ die, their sense-fuactions are merged into the

manas, manas into ** breaths,” ¢ breaths ” into the
individuad soul, which together with the “ subtle
bady * passes into the Reart, of which the peak is
now lit up (B.A. IV, iv® 2) ; thence the soul of the
man of lower knowledge travels out by the
sushumngd (an imaginary vein leading to the top
of the head) by the road of th& sun’s rays (Ch. viIL.
vi. 5), to thg “ Way of the Gods,” but that of the
man of .good tverks issues by way of the other 100
chief veins of the body into the “ Way of the
Fathers ”’ (on Brahma-sutra Iv. ii. 17£). On1v.
iii. 1 f. Sankara endegvours<o reconcile the discrep-
ant lists of the stations ip the “ Way of the Gods”’
given in Ch.1V. XV. 5, v. x. 1, B.A. vI. ii. 15, and
Kau. 1. iii., and points out that by their names
are to be understood their presiding deities. As
regards the foad of return to rebirth, he follows
Ch, v. x. 6 f.fand B.A. v1. ii. 16 (on OIL. i, 221.).

5
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SOME TEXIS OF THE VEDANTA

-

-

I. CrEaTION!

1. Ix the beginning this Wniverse svas Self along ;
there was nayght else operteyed. He bethought
Himself : “ Now I will create worlds ! *’ N

He created thege worlds—the Ocean, the Light,
the Dead; the Wateis. That is the Ocean which
is beyond the heaven ; the heaven is_its founda-
tion. The Light is the"sky. TpesDead, is the
Earth ; the Waters are those beneath.

He bethought Himself: * There are the
worlds ; now I will create world-wardens ! ” He
drew from the waters Man,* and made him solid.
He brooded over him. When he had been
brooded over, his mouth bugst asunder like an
egg; from his mouth arose Speech, from speech
Fire. His nostrils burst asunder? ,from his
nostrils arose the incoming Breath, from the

1 Aitareya Upanishad, i.
3 Purusha ; see above, §§ 4,5, 7. 2
o "

.
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CREATION 7 57
Breath Wind. Flis”eyes burst asunder: from
his eyes arese Sight, from Sight the Sun. His
ears bfirs¥ adunder ; frexhjs ears arose Hearing,
from Hearing Space. His skin burst asunder ;
frzm his skin ardse hair, from the hairsplants and
trees. His heart burst asupder ; from his heart
arose Mind, from Mind t'ie Moon.=His navel
burst asundér: from !=s navel arose the out-
going Breath, from the Breath Death. His secret
“parts burst asunder’; from his secret parts arose
seed, from seed the Waters.

2. These gods, having been created, fell into
this, great oceans this_He gave over to Hunger
andThirst.! They said to Him : “ Tind out for
us a dwelling-place in whith we may rest and eat
food.” He brought them a «cow. They said :
“Thig is not enough for us.” He brought them
a horse. "Thsy egid : ““This is not enough for
us.”.. He brotghs them a man. They said:
““Well done, forsooth !” For man is in sooth
well done. He said to them: “ Enter, each
according to your dwelling-places.” So Fire,
becoming Speech, enteretl his mouth; Wind,
becoming the incoming Breath, entered his

]

1 The cosmic powers, Fire, Wind, Sun, Space, Vegotation,
Moon, Death, and> Water (cach of which is created from a
corresponding fanction of the ideal Man) are in themsoclves
powerless, They éink back intq tho primitive waters, and
suéfer hunger and thirst ; they must have a home in the real

ger to be satisGed and active. The forces of Naturg

Man jn or h
exist~only through and in the human subject,
L] L3
-/’ .‘o L]
& o n
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58 'SOME TEXTS OF THE VEDANTA

nostrils ; the Sun, becoming Sight, entered his
eyes ; Space, becoming Hearing, entered his ears ;
the Plants and Trees,%<Coming hair, entered his
skin; the Moon, becoming Mind, entered his
heart ; Death, becoming the outgoing Brea®i,
—~entered his navel ; the Waters, becoming seed,

entered hisTsecret parts. 3

Hunger and Thirst sl to Him : “ Find out
for us a dwelling-place.” He,said to them : “I_
give you a share with these gods, I make ou
partners with them.” Therefore it is that who-
soever be the godhead for whom an offering is
taken, Hunger and Thirst-are pértners there=:

3. He bethought Himself : “ There areothe
worlds and the world-wardens ; now I will create
for themd Food.” © .

He brooded over the waters ; when they~had

been brooded over, théFe arose®frpfn the waters =

a shape. Tho shape that arosé “was Foud. «
When this was created, it sought to escape Him.
He sought to seize it with Speech, but could not ;
if He had seized it with Speech, one might have
been filled with food tirough speaking only. He
sought to seize it with the incoming Breath, but
could not ; if He had scized it with the Breath,
one might have been filled with-food through

breathing only. He sought to seizé it with the N

Eye, but could not ; if He had seized it with the

Eye, one might have been filled with food through.
sight only. He sought to seize it with the Har,

. AN

-~

-
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but could not ; it He had seized ib with the Ear,
one mighf haveé been filled with food through
hearing only. He sodgizt,to seize it with the
Skin, but could not ; if He had seized it with the
Sidn, one might have been filled with feod through

touch qnly. » He sought to seize it with the Mind,e= =

but could nof ; if He had gized it witi? the Mind,
one might have been filled with food through
_thinking only. He, sought to seize it with the
secret parts, but could not; if He had seized it
with the secret parts, one might have been filled
with food through excuetion only. He sought
to—eize it witl? the eutgoing Breath, and He
swatlowed it. It is the Wind that rasps Food,
the Wind that wins Food.!

He bethought Himself : ‘6How can this be
witheut, me ?” He bethought Himself: * By
what way ghall~I con in?” He bethought
Himself= ““ If speaking is by speech, in-breathing
by the in-breath, sight by the eye, hearing by
the ear, touch by the skin, thinking by the mind,
out-breathing by the out-breath, excretion by the
secret parts, then who ari 12" *

He cleft asunder the crown of the head, and
by that door came ih. This door is called the
“cleft ” ; it makes for bliss.’

1 The outgofng obroath, apana, probably is here identified

wjth the function of digestion (p. 43). The rest of the sentonce

is based upon & word-play. )
2 Mor the answer to this question, sce the next extract,

3 Seo above, § 9, i
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Three dwellings has He, antl three dream-stdtes
—this is His dwelling, this His dwelliiug,. this His .
dwelling.! — S

Having been born, He surveyed living things.
““What is kere,” said He, ““ thal one would cgpll

= =nther [than Me]?”_ He saw man o be most
utterly Brehima, and e said,  idam adarsam
(*“ I have seen it ). Therefore He lfas the name
Idan-dra. His name is indeed Idan-dra; but
him who is Idan-dra men call Indra,* in a dark®
manner ; for the gods love what is dark.

- -

- o =]
< II. Wao am I?2° °

The heart, the pind, consciousness, compre-
hension, understanding, intelligence, wisdom, in-
sight, resolution, though#, prugdencg, cagerness, —
memory, conception, power, life,*desirg, will— v
all these are names of the Intelligence. This is
Brahma, this is Indra, this is Praja-pati, this is
all the gods, the five Ereat e]lements Earth, Wind,
Ether, Water, and Ligkt, the tiny creatures and "
they that are midway, the seeds of either kind,
the creatures born from eggs, membranes, sweat,

(]
1 See above, §§ 12, 15. Brohma dwells®in the eye during =

the waking state, in the mind during dreams, #nd in tho heart
during dreamless slcep. =

S
2 Indra is & Vedic god of the first rank ; hence by a word- A
play our writer identifies him with Brahma. o
3 Aijtareya Upanishad, iii. -

-
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and sprouts, the! hc;rses, oxen, nen, elephants,
whatsoever 4is breathing, walking or flying, and
whats6 18 motionless ;< this is guided by in-
telligence, founded on intelligence. The universe
isguided by intdllizence, founded on intelligence.

Intelligence.is Brahma. —
" & -
- III. Taw WorLp WiTHIN.!

L

“Now within this town of Brahma?® is a
dwelling, B little lotus-flower ; within this is a
littlg space ; what is therewithin men should
inquire after, yea, should scek to kifow.”

If they should say to him : *“ Within this town
of Brahma is a dwelling, aelitfle lotus-flower ;
with#u this is a little space ; what is found there-
‘within whicd, men showld inquire after, yes,
shozld week to Kifow ? "—

he shall say : “ Verily that space within the
heart is as great as this Space ; therein are lodged
both heaven and earth, both fire and wind, both
sun and moon, lightning and stars, what one hath
here and what he hath not, all this is lodged
therein.” B

If they should say to him : * If all this is lodged
in this towil gf Brahma, and all beings and all

"1 Chhiindogya Upanishad, viii. 11,
2 The body, whose organs of sense are compared to gates;
the fi.ng within isrl‘;he soul, or Self ; the lotus the heart.

o o
0
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desires—what, remains thdredf whe
comes upon it, or it dissolves ? »’—
he shall say : “ Thiserows not HIF with his
aging, nor is it smittén by slaying of him. This
is the true fown of Brahma. Ineit are lodged 4he
Desires.? It is the Self, free from ¢vil, ageless,
deathless osorrowless, hungerless, thirstless, real
of desire, real of purpdse. . . . So fhey who de-
part without finding here the Self and these real
Desires, walk not as they list®n any worlds ; but®
they who depart after finding here the Self and
these real Desires, walk as they list in all
worlds. . . . 5 N -
These rea® Desires are covered over by ,Un-
truth ; real as they are, Untruth is their covering.
Man here can see no more any of his folk who
depart hence. But when he goes there? he finds

n old "age

all—those of his folk wd are Jiving, and those —

who have departed, and whatevel else she wins
not for seeking. For there those real Desires
are that were covered over by Untruth. It is
as with men who,*knowing not the ground,
should walk again ard again over a hidden
treasure and find it not; even so all creatures,

.

! Namely, the lnowledge and will of the,absolute subject
of thought, or true Self. As such, these Desires nre essentially
infinite ; their limitation arises from an exterfal ** Untruth,”
the finite conditions of the world of physical experienco,
which the thinker is able to tast off. -

2 Namely, into his own heart, into the full comciougness
of his selfhood.

Ja

J



- L THE INEINITE I

63
comirlg to it day HJyﬂda.y, find not this Brﬁgmn.-
world, for they are cast back by Untruth®. . . .

Nowp tat’ perfect Peace, rising up from this
body, enters into the Supr®me Light and issues
forth injt-s own, semblance. This is.the Self,”
gmﬁ he, th.u,_ is the deathless, the fearless ; this S
is Brahma. . : . P

Now the Self is the dyl¢e holding asunder the
worlds that they fall not one into another. Over
shis dyke pass not <day and night, nor old age,
nor Heath, nor sorrow, nor good deeds, nor bad
deeds. Al] ills turn away thence; for this
Brahma-world is void of"ill. Therefore in sooth
the Dlind, after passingover this dyke is no more
blind, the wounded no more wounded, the sick
no more sick. Therefore in soeth even Night

N after 'Pass'ing over this dyke is3ues forth as Day ;
" o for iff’ this Bgahma-world is everlasting light ”
—~ - - ® an

IV. TE INFINITE I°®

Y [}

“ Verily this All is Brahma. It has therein its
birth, end, breath ; as such one should worship
i} it in stillness.

Verily man _is madé of will. As is man’s will

i - 1 They pass 4v;r§r day into dreamless sleep, the perfect
* » union with Brahme in tho heart; but they are not conscious
of this union, and the condition®of their existence causes it

to be only temporary. Seo sbove, § 15.
2 Chhindogyn Upanishad, iii. 14.
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in this worlds such he beedmes on going

so let him frame the will. .
Made of mind, bodied irfbreath, shap&d i light,
real of purpose, ethereal of soul, all-working, all-
desiring, all-smelling, all-tastify, grasping $his
=== All, speaking naught, heeding naughf{—this is my
Self wiem my heart, smaller than a rice-corn, or
a barley-corn, or a mustard-seed, or 4 canary-seed,
or the pulp of a canary-seed—this is my Self
within my heart, greater than earth, greater phan
sky, greater than heaven, greater than these
worlds. All-working, all-desiring, all-smelling,
all-tasting, grasping this AAll, gpeaking nayght,
heeding naufht—+this is my Self within my heart,
this is Brahma ; to Him shall I win when I go
hence. He wifh whom it is thus has jndeed no
doubt.” Thus spake Sandilya.
-y € T

-
o

V. Knxow TaY SELT?

The world then *was pot yet unfolded. It
became unfolded in Naze and Shape, so that one
might say, “ He of this or that nameis of this or
that shape.” So even noy it becomes unfolded
in Name and Shape, so that one moay say, “He of __
this or that name is of this or that shape.” He*® .
passed into it up to the nail-tips, &s a razor might ~°

Kence ;
L]

i Brihad-firapyska Upanishad, 1. iv. 7-10. ¢
2 Namely, the Self, or Brahma. "
I3 . 2
LY
L]
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be lgid in arazor-casedr the All-Supporter ! £ the
All-Supporter’s nest. They sce Him not ; Yor He
is divigled: As breathing, He is called Breath ;
as speaking, Speech ; as seeing, Sight ; ashearing,
Hegring ; asthinkjng, Mind ; these arethe namesfor
hisvorkings. A man whoworships oné or another
thereof undetrstands not ; for He is but in diyisiorr
as one or apother theregf. So He should be
worshipped as the Self ; for therein do all these
become one. s
Thais Self is the track of the universe, for by it is

the universe known, yea; as a thing may be fol-
lowed up by its track. TFame and praise a man
finds>who has sich knowledge. o

* This Self is dearer than a son, dearer than sub-
stance, dearer than all beside, more inward. If
of a man®who calls another tifan the Self dear it

" — shoul? be-said that he yyill lose his darling, it may

well come to pass. He should worship the Self
“only as darling ; for*him who worships the Self
as darling his darling perishes not.

They say: “ Seeing thatemen deem that by
knowledge of Brahma'they shall become the
universe, what did Brahma know that He became

the universe ? "
The world, forsooth was in the beginning

“>.. Brahma. It Xnew ifself, “I am Brahma ”;

o

therefore it became the upiverse. And whosoever

of the gods understood thi¥ also became the same ;
4 1 The Fire-God.

o 5 &
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likewize of sages and of nri\'cn. Seeing th#s,” the
sage Vamadeva set it forth, saying: “1 have
become Manu and the Sun?’! So now FRewise he
who knows ““ I am Brahma ” becomes the universe,
The very gods have no power that he should
—_Jot be so ; for he becomes the Self of them.

Nz~ who worships another godhead, saying
“This is not the same®s I,”” undersfands not ; he
is as it were a beast belonging to the gods. Even
as many beasts profit & man), so each man profits
the gods. It is unpleasing *when one beast is
taken away; how much more when-~many are
taken ! Therefore it is not_nleasing to them * that
men should Bnow this.

)

VI. PARABLES® .o L

—_— S L] . =

“If one should smite upon~ the root.of this =
great tree, beloved, it would sweat sap, and live.
If one should smite upon its midst, it would sweat
sap, and live. If ore should smite upon its top,
it would sweat sap, and-live. Instinct with the
Live Self, it stands full lush and glad.

But if the Live One leave one bough, it withers.
If it leave another bough, it withers. If it leave
a third bough, it withers. If it léawe the whole, ~
the whole withers. So know, beloved,” said h?,

! Rig-veds, Iv. xxvi. 1. 2 Namely to the goda.
3 Chhindogya Upanishad, vi. xi.-xiii.
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“ thi) thing whanos ihie Tive One, has ¢fparted

does '*i.qgl'eed die ; but the Live One dies‘not. In

this subtleness has this All its essence ; it is the

True ; it is the Self ; thot art it, Svetaketu.”
* Let my lord teach me further.””

“ Be it 8p, beloved,” said he.

“ Bring from yonder a.aﬁg.”

“ Here it is, my 'ord.”

“ Break it.” e

“ It is broken, my lord.”

“ What seest thou incit ?

“Here are bt litfle seeds, my lord.”

“ Now break one of them.”

“ Tt is broken, my lord.” .

“ Whut seest thou in it ? ®

‘““Naught, whatsoever, my lord.”

And he said jq i : “ Of that subtleness which
thou canst not behold, beloved, is this great fig-tree
made. Have faith, beloved. In this subtleness
has this All its essence ; iteis the True; it is the
Self ; thou art it, SVetaketu.”

“ Let my lord teach me further.”

«“ Be it so, beloved,” said he.

“ Lay this salt in water, and on the morrow
draw nigh to tne.” And he did so. Then he said
touhim : ¢ Bring me the salt which thou laidst in
the water yester eve.”

s c
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He '?l_t, but found it no? ; it was as mplfed
away. *

“ Drink from this end théreof. How £ it 7 »
“ Tt is salty.” N

* Drink from the midst. How+4s it 2 .

~ " It is salty.” , i
" De¥=~from yonder end. How is it ? ”
“ It is salty.” 5 o

** Lay it aside, and draw nigh to me.” And he
did so. .
“ It is still present,” said hé to him ; * herein
forsooth thou canst not behold Being, beloved, but
herein soothly it is. In this subfleness has this
All its essence it is the True ; it is the Self; thou

art it, Svetaketu.”

o -

VII. Tae Sour—~ Sreer! ~ °

“ L Pl

“ What is the Self ?

‘It is the Spirit * made of understanding among
the Breaths, the inweard light within the heart,
that walks abroad, abidjxg the same, through
both worlds.? He meditates, as it were; He
hovers about, as it were. Turned to sleep, He
passes beyond this world, thé shapes of death.

This Spirit at birth enters into the body, and is

1 Brihad-arapyaka Upanishad, rv. iii. 7-33.

2 Purusha ; see above p. 60. ?

3 Namely, this world in waking and dreaming, and he
world of Brahma in deep sleep or death. .

o~
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blent with evilsl; at death He passes 4t, and
leaves c_e's.vils. /Q
Two seats has this Bpirit, this and the seat in the
world beyond '; and midWay is a third, the seat
of, dreams. Standing in this midway seat, He
looks upon these two seats, this and the seat in
the world beyond. Now as this is a star—toward
the seat in ¢he world beyond, He makes this step
and beholds both evils and delights.

°  When He sleeps; He takes matter from this
all-containing worid, Himself hews it down, Him-
self builds it up, and sleeps in His own brightness,
His own light. , Hers the Spirit has Self for light.

Therein are no cars, no car-tesns, no roads;
but He creates cars, car-teams, roads. Therein
are no joys, mirths, mcrrim?,nbs; but He creates

e, joys, mirths, merriments. Therein are no pools,
~ lakes,” strecms ; .-be+t He creates pools, lakes,
¢'veams. Forelfe is-the maker. . . .
" When in this dreaming He has wantoned and
wandered, and seen good and evil, He hastens back
according to His entrance and His place to the
bound of waking. He'is followed by naught of
all that He has seen there; for to this Spirit
nothing clings. . . . .
'—'f 1 Tho soul’s sats are (1) that in this world, and (2) that in
the transcendental ** Brahma-world,” which it wvisits on
death, The foriher is the sito of sorrows, the latter of puro
“joy. Between theso is tho condition of sleep ; for dreaming
sl(¥:p is still in touch with waking experionce, and dreamless

sleep is a temporary approach towards the ** Brahma-world.”
* o

]
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\ L

Wh\é“ in this waking HS has wantoned; and
wandered', and seen good and evil, He ha'stens
back according to His entrance and His place to
the bound of dreams. “Even as a great fish passes
along both banks, on this side and: on yonder sice,
so this Spirit passes along both bounds, the bound
of dre=—%=g and the bound of waking.

But as a falcon or an‘eagle, when 7t is wearied
with flying about in yonder sky, folds its wings
and sets itself to couch down, So this Spirit hastens "
toward that bound wherein Hé sleeps desiring no
desire, beholding no dream. . . . Whatever waking
terror He sees [in dreams],-whep men seem to
gmite Him or %o oppress Him, when an elephant
seems to crush Him, or He scems to fall into a
ditch, this in His ignorance He deems trye. But
when like a god, like a king, He thinks “ I am,this

This is His shape wherein-He js"Beyond desirs
free from ill, fearless. As when a man embraced
by his beloved knows naught of whatsoever is
without or within, so this Spirit embraced by the
Self of Intelligonce knots naught of what is
without or within.! This is His shape wherein
desire is won, desire is of Self, desire is not, grief
is gone. Herein the father is no fathef, the mother
no mother, the worlds no worlds, tle Gods no

1 Indreamless sleep the individual consciousness is mer, edr
into universal consciousness, prajna atmd or ‘‘ Self of fin-
telligence,” and thus arises absvlute unconsciousness.

e
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All, universal,” this is the kishest wo2ld for Him. =
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Gods, the Vedas no Vedas ; herein the thief"is no
thief, ythe murderer no murderer, theﬁ}}h‘&nqlﬁ,la
no Chandila, the Peulkasa no Pau asa,! the
beggar-monk no beggar-nfonk, the ascetic no
ascetic. Good attaches not, evil attaches not;
for then has He overpast all griefs of the heart.
While He sces not, yet without secing. Horsees ;
the sight of she seer is nos to be brolken, for it is
imperishable. But there is naught beside Him,
‘haught apart from ITim, that Ho should see. . . .
When He understtnds not, yet without under-
standing He understands ; the understanding of
the understander is nof to be broken, for it is
impetishable. But there is naught beside Him,
naught apart from Him, that He should under-
stand. | . .
. If there should be as it wer@ another, one would
. ~gee andtherpsmell_another, taste another, speak
~> i~ another, hters another, think of another, feel
another, understand another.

The Seer is the Waters,* one with naught beside.
He is the Brahma-world,’O king.” Thus did
Yijnavalkya teach hitk. “ This is the highest
way for Him, this the highest fortune for Him,

! Two of tho basest castes. )

2 This may refer to an Indian theory according to which
water is ossefitially tasteless, but derives its special flavour
from its surroundings, as in o cocoanut or o lomon (sce San-
ahyo-karikd, xvi.): or perhaps it is based upon the Vl;d:c
thédry that made water the first principle of cosmic being,
as jn the doctrine of Thales of Miletus,

L
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this the highest world for Hun this the highest

bliss fo\Him ; of this bliss other creaturns live
on but a 1aorsel.” @

-]
~

= - B _ [
VILL. GArGI AND YAJNAVALKYA 1
b - )

- Ya]na.valkya., sa.id‘rshe as a warrior from
the land of Ka$i or Videha might string his
unstrung bow and come fosward holding in his
hand two arrows to pierce through his foe, éven

so I have come forward against thee with two
questions ; answer me them &

“ Ask, Gargj 8 -

“ Ya]na.va]kya ? said she, that which® is
above the heavens, which is beneath the earth,
which is' midway between the heavens“and the
earth, which they call What haih been, Wihat is,_
and What shall be—in what is,it woven and -~
woofed ?

* Gargi,” said he, “ that which is above the
heavens, which is below™ the earth, which is
midway between the hs@vens and the earth,
which they call What hath been, What is, and
What shall be, is woven and woofed in the ether.”

“ Homage to thee, Yajnavalkya,” said she. . _
“ for thou hast answered me this ; make ready for «
the other.” . ”

“ Ask, Gargi. 2

b}
! Brihad-arapyake Upanishad, o, viii, 2-11.
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. ~force, withdut’ breath, without mouth, without

'midway  between tht heavens and
' which they call What hafh been, What is, and
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? GAHGI AND YAJNAVALKYA %3
“

“ Yajnavalkya,” said she, “ that yyhich ig'above
the heayens, which is below the ea.rbhghhich is
e earth,

3] W:}iat shall be—im what is it woven and woofed ?*”

<

? Gargi,”, said he, “ that which is above the

" heavens, which is below the earth, which—mffi-

way betweea the heavems and the earth, which
they call What hath been, What is, and What shall
"be, js woven and woofed in the ether.”

¢ And in what is%the ether woven and woofed ?

“ Gargd” said he, “ that is what Brahmans
call the Unfading ; «it is not gross, not fine, not
shert, not long, not red, not flui¢, not shadow,
not darkness, not wind, not ether, not clinging,
without taste, without smell, yithout eye, without
ear, avithout speech, without mind, without vital

“==5 _sasute, withdu% awght inward, without aught

—~
. 7 - the behest® of the Unfading, Gargi, flow the

outward ; it consumes nothing, none consumes
it. At the behest of the Unfading, Gargi, sun
and moon are héld agunder; at the behest of
the Unfading, Gargi, heaven and earth are held
asunder ; at the behest of the Unfading, Gargi,
minutes, hours, days and nights, fortnights,
months, seafons, and years are held asunder ; at

rivers, some éhstward from the white mountains,
‘some westward, each in its own way. At the
behest of the Unfading, Gargl, men praise

-
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givers, the Gods hang upon the sacrifice-giver,
the Fatrers upon the ladle. Indeed, Gargi, to
him who n:akes oblation an€ sacrifice, arfd morti-
fies himself in this wdeld for many thousands of
years without knowing the Unfading, it comesto
an end. Indeed, Gargl, he who departs from
this ssagdd without knowing the Unfading is
wretched. But he who: departs from this world
knowing the Unfading, Gargi, is the Brahman.
Indeed, Gargi, the Unfadiflz unseen sees, un-"
heard hears, unthought thinks, uncomprehended
comprehends. There is naught else than this
which sees, naught else that hears, naught else
that thinks, naught else that comprchends® »In
the Unfading, forsooth, Garg, is the ether woven
and woofed.” - _ '

&
P -
. ®

" —
IX. Tae EvERLASTING NAV.

Verily this great unborn Self it is that is
compact of understanding amid the life-breaths,
that lies in the ethel within the heart, master
of all, lord of all, ruler of all; He becomes not
greater by a good deed nor less by an ill deed ;
He is king of all, ruler of born beings, guardian
of born beings, the dyke holding asunder these S
worlds that they fall not one into another. Brah- ~ © .
mans seek to know Him by reading the Veda, by "
sacrifice, by charity, by mortification. Knowing

! Brihad-aropyaka Upnnishad, 1v. iv, 92-23.
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Him} a man becomes a saint ; wangering friars
wandor. forth seeking Him for their world. ,2Jnder-
standing This, the ancients desired not Zispring :
“ What is offspring to us who have this Self for
thla"wmld ?” Sp having departed from desire
of sons, from desire of rmhs:tar:ut:vaa and desire of
the wmld‘.tﬁey went about beggmg For dwifa
of sons is desiye of substance, desire of substance
is desire of the world ; tlwse are both desires.

" This Self is Nay, N?z-y : not to be grasped, for
He is not grasped ;" not to be broken, for Ile is
not broken; unclinging, for He clmgs not ; He
is not bound He trembles not, He takes no hurt
Oneq [ho knows this] is overconze neither by
having done evil for His sake nor by having done
good for His sake; he overcomres both,; work
done a.r}d work not done grieve him not.
= This 15 said by a verse :

L - sa 0O

The Brahman’s constant majesty by works
Nor waxes more, nor wanes. This shall he

trate ; o
This known, ill deeds defile him nevermore.

X, Tue Serrrr WiTHIN.!

_“ Yajunavalkya,” said he, “we dwelt among

& . Brihad-irapyaka Dpumshnd 1. Vii,
T A patrunymxc. meaning “ son of Aruga.”

ne=
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S
the Madras, in the house of Patanchala Kapya,!
stud sacrifice. He had a wife who was
possessec\by a spirit *; ®e asked hifh who he
was, and he answer®d that he was Kabandha
Atharvana, and said to Patanghala Kipya eand
to the students of sacrifice, “ Knowest thou,
E35ya, that Thread whereby this world and the
world beyond and alb creatures are bound to-
gether 2 “Nay, my lord,” said Patanchala
Kapya, “ I know it not.” Then he said to Patar-
chala Kapya and the stitdents of sacrifice,
“ Knowest thou, Kapya, that Inward«Ruler who
rules inwardly this worfd apd the world beyond

and all crestures? ” “ Nay, *my lord,” esaid -

Patanchala Kapya, “I know him not.” Then
he said.to Patanchala Kapya and the students
of sacrifice, “ Verily, Kapya, he who should know
that Thread and that Inward ®uler knoves
Brahma, knows the
knows the creatures, knows the Self, knows the
AllL” This he said to them : this I know. If |
thou, Yajnavalkya, °shalt drive home the Brah-
man’s cows without knowing that Thread and
that Inward Ruler, thy head shall split.””?

! A patronymic signifying a descendant of Kapi. Similarly
iiharmhnn na, below, means a descendant of the mythical sage
van.

* In Sanskrit Gandharva ; originally,
¥as were spirits of fertility, but in clasfical literature thoy
are a kind of fairies, with musical proclivities. See especi
Plsehel‘ and Geldner, Vedische Studien, vol. i., p. 183 folk
* This dinlogue between Uddalaka and Yajnavalkya forms
- ™o
- o
~

~

worlds, Rntwys thes Vedemr="
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perﬁnps. the Gan- & -
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I

“Verily, Gautama, I know that «Thread and

that Inwgrd Ruler.”

“ Any man may say, ‘I know, I knp-./;’ ; but
do thou say how thou knowest.”

““Truly, Gautama,” said he,  the wind is thaf
Thread ; fog by the wind as thread, Gautama,
this world and the world beyond and all creatTes
are_bound together. Therefore, Gautama, they
say of a man who has died that his limbs are
relaxed ; for by the wind as thread, Gautama,
were they bound together.”

“It is sv, Yajnavalkyg. Tell of the Inward
Ruler.” .

“ &8 who, dwé'lling in the earth,®s other than
the earth, whom the earth knows not, whose
body theearth is, who inwardly Tules the earth,
is thys Self, the Inward Ruler, the deathless.
. Tfe who, dwelling in the waters, is other than the

S 2ters, Whom tRe’waters know not, whose body

the waters are, who inwardly rules the waters,
.is thy Self, the Inward Ryler, the deathless.
He who, dwelling in the fire, is other than the fire,
whom the fire knows not, whose body the fire
.is, who inwardly rules the fire, is thy Self, the

part of o disputation between Brahman theologians, as the
i20 of which athsusand cows were offered by King Janaka

~ RE2o : : s
- =~ of Videha (Brihad-ar. Up. 11 i. 1). Tho mention of a splitting

head occurs severdl times in o similar connection in the
Upmgphads; practically it moans that he who accepts tho
0

challénge and fails in these tourneys of wit is doomed to
death by ** visitation of God.”
® =
o=
o =

= A
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L3

Inward Ruler, the deathless. He who, dwelling
in theQky, is other than the sky, Who‘gn the sky
knows ndt, whose body tHe sky is, who inwardly
rules the sky, is thy Self, the Inward Ruler, the

“deathless., He who, dwellinge in the wind, is
other than the wind, whom the wind knows not,
Whose body the wind is, who inwardly rules the
wind, is thy Self, the EFnward Rulers the deathless.
He who, dwelling in the heavens, is other than
the heavens, whom the heavens know not, whose
body the heavens are, who inwardly rules the
heavens, is thy Self, the Inward Ruler, the death-
less. He who, dwelling inethe sun, is other than
the sun, wh8m the sun knows' not, whofeebody
the sun is, who inwardly rules the sun, is thy
Self, the Inward Ruler, the deathless., He who,
dwelling in space, is other than space, whowm space
knows not, whose body space is,*who ‘inw

rules space, is thy Self, the ‘IfWard Rfuler, 455~
deathless. He who, dwelling in moon and stars,

is other than moop and stars, whom moon and,
stars know not, whose body moon and stars are,
who inwardly rules moon and stars, is thy Self,
the Inward Ruler, the deathless. He who..
dwelling in the ether, is other than the ether,
whom the ether knows not, whose*body the ether—s,
is, who inwardly rules the ether, i¢ thy Self, The® .
Inward Ruler, the deathless. Fe who, dwelling
in the dark, is other than the 'dark, whon the
dark knows not, whose body the dark is, who

S

o
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o]
inwhrdly rules the dark, is thy Self, the Inward
Ruler, the deathless. He who, dwelli + in the
light,ds Gther than th€light, whom the. Zght knows
not, whose body the light 15, who inwardly rules
ther light, is thy Self, the Inward,Ruler, thp
deathless. .Thus as to godhead; now as to
nature. He who, dwelling in all beings, is SEher
than all beings, whom all beings know not, whose
body all beings are, who inwardly rules all beings,
8 thy Self, the Inward Ruler, the deathless.
Thus as to nature ] now as to personality. He
who, dweHing in the breath, is other than the
breath, whom the breath knows not, whose body
theobfeath is, who inwardly rules®the breath, is
thy Self, the Inward Ruler, the deathless, He
who, dwelling in speech, is pther tham speech,
~ Whomsspeech knows not, whose body speech i,
_7ho inwardly rules speech, is thy Self, the Inward
“*Quler, ‘the deithiess= He who, dwelling in the
‘eye, is other than the eye, whom the eye knows
. Tot, whose body the eye is, who inwardly rules
the eye, is thy Self, the Inward Ruler, the death-
less. He who, dwelling #h the ear, is other than
. the ear, whom the ear krows not, whose body the
ear i, who inwardly rules the ear, is thy Self,
~ the Inward “Ruler, the deathless. He who,
_ - €welling in ‘the, mind, is other than the mind,
whom the mindknows not, whose body the mind
is, vtho inwardly rules the mind, is thy Self, the
Inward Ruler, the deathless. He who, dwelling

- =
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in the skin, js other than the skin, whom the<skin
knows npt, whose body the skin is, who inwardly
rules theNkin, is thy Self, the Inward Rulgr, the
deathless. He who, ‘dwelling in the understand-
ing, is other than the understanding, whoma.the
understanding knows not, whose body the uilder-
stainding is, who inwardly rules the understanding,
is thy Self, the Inward-Ruler, the deathless. He
who, dwelling in the seed, is other than the seed,
whom the seed knows not] whose body the seed
is, who inwardly rules the séed, is thy Self, the
Inward Ruler, the deathless. He unseen sees,
unheard hears, unthought, thinks, uncompre-
hended comprehends. There is o other thap he
who sees, no other who hears, no other who thin’s,
no other who comprehends. He is thy Self, the
Inward Ruler, the deathless. All else is fraught
with sorrow.” ¢ "

—

Then Uddilaka Aruni held 1ﬁs=pe§,ce. < P

XI. Tue Wmnou OF Rarrva.!

Janasruti Pautriyana was a devout giver, be-
stowing much largesse, preparing much food."
He caused lodgings to be built everywhere, that

~—~

be might have men everywhere fed. Now =g
the night there flew swans by. »One swan said ™ °

to another, “ Ho, ho, Dim-eye, Lim-eye ! Jfina-~
! Chhandogys Upanishad, 1v. 1-3.

€
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e Q
§ruti Pautrayana’s splendour is outspread like
that of the heavens; so touch it not, lest thou
burn thygself.” .

The other answered him, “ Who<forsooth is
he .of whom thou speakest as though he wers
Raikva of the Cart 7 » .

* What meanest thou by Raikva of the Cart-> »

“As the lower dice-throws fall under the
wiiding fouf-throw, so “whatsoever good deed
the people do falls to kim ; of him who knows this
ana of that whichche knows do I speak.” !

Janasruti Pautrayana overheard this. When
he rose up, he said toehis chamberlain, “ Ho,
thou speakest as of Raikva of tha Cart *; what
meanest thou by Raikva of the Cart ? *

“As the lower dice-throws.fall under the
winning® four-throw, so whatsoever gdod deed
"= the péople do falls to him; of him who knows

.<*his and of that whigh he knows do I speak.”

The chamberlain sought [Raikva], and came
back, saying ““ I have found him not.” " [J anasruti]

* said to him, “ Ho, go for him in the place where

a Brahman is to be sought.”
! The Hindue know of four casts of tho dice—the krita,

“*counting as four, the fretd, counting as three, tho dvipara,

counting ns twq, and the kali, rockoned as one: the krita
=~  oytweighs all the gther throws, and hence has the value of 10.

* “Aaikva has un®versal wisdom ; henco tho virtues of all other
=" men are merely pq;{ts of his excellenco, which includes them
R].I i

2 Qhe chamberfain, after Hindu custom, had addressed
him in strains of panegyric on his rising from bed.
-3

6 o
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[Raikva] was under a waggon, scratchingehis
scabs; and he ' sat down before him, and said
to him, “2rt thou Raikva of the Cart, my 1ord ? »

“Yea, I 2m,” he aaswered.

-The chamberlain came back, paying, “ I have
found him.” - “

T2en Janasruti Pautriyana took six hundred
kine, a golden chain, apd a mule-car, and drew
near to him, and said, “ Raikva, here are“six
hundred kine, a golden clain, and a mule-car |
my lord, teach me the deity thatrthou worshippest.”

But the other answered, * Fie on fhee, base
fellow ; keep them for tiyself, with thy kine | ”

Then Janaémti Pautriyana teok a thousand
kine, a golden chain, a mule-car, and his daughter,
and drew, near to him, and said, * Raikva, here
are a thousand kin€, a golden chain, a rule-car,
a wife, and the village in which thot art Sitting
my lord, teach me ! ~ ° ea r

He lifted up her face, and said, “ He has
brought these!| Bage fellow, with this fade alone
t'iou mightest have made me speak.”

That is the place called Raikva-parna in the
land of the Mahavrishas where he.dwelt at his
bidding.

Thus he said to him : °

“The Wind in sooth is an ingatherer. Whék
fire goes out, it sinks into the Wtd. When the
sun goes down, it sinks into thelWind. Ween

! The chamberlain of J:nadrut;.

'}g
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the moon goes down, it sinks into the Wind, When
waters dry up, they sink into the Wind. For
the JVifid gathers ifi all these. - TIPJ’, as to god-
head. o "

*Now as to personality. The Breath is an in-
gatherer.! When one slecps, the speech sinks
into the I?rea.th, the eye into the Breath, the ear
intq the Brgath, the mind into the Breath. Tor
the Breath gathers in all these. These are the

“two ingatherers, the”Wind among the gods and
the Breath amonjs the breaths.

A Brahman-student begged alms of Saunaka
Kapeya and Abhipratati Kakshaseni when their
mal®> was set® before them. They gave him
nothing. He said :

“ Who is the one God, gugrdian of the world,

« . Who swallowed up the other mighty four ?
= .. Oh hin® Kapeya, mortals may not look ;
Abhipratri, Trany are his homes,
To him forsooth who has this food it is not
given.”
Then Saunaka Kipeya, having pondered,
answered him thus: -
“ The spirit of the Gods, the creatures’ sire,
Golden of tooth and greedy he, nor witless,
& Exceeding is his majesty, they say,
-0
% ‘For he"ungaten eats what none may eaf.
“So this is fvhat we worship, O Brahman-
- :

1 Seo § 18,
° o
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student. Give him alms!” And they gave o
him.

These in wooth are the ten, five and five™:’ this
is the four-ti?ow. Therefore the ten, the four-
thfow, are in all parts of the world as food. This
is Virat, eater of food; thereby all the wofld
is s€Bn. All the world is seen by hif, he be-
comes an eater of food, who has this knowledgg;

-] L]

XITI. SATYAKAMA.! v

Satyakima Jibila thug addressed his mother
Jabali: *“I would keep the term of Brahman-
studentship, matlame ; of what faily am T'?&

She said to him : ‘I know not, child, of what
family theu art. ‘I got thee in my youth, when
I was much busied in doing service, I myself
know not of what family thou art. " But'I amr
named Jabald, thou art namel Saffakama’ call
thyself then Satyakima Jabala.”? 5

* The first five are wind, fire, sun, moon, and water, in the
cosmos ; the second five are broath, speech, eye, ear, and
mind, in the microcosm. Wind and Breath are the final
principles of being. He who knows himself to be identical
with Wind and Breath, and thus becomes himsslf the highest
principle, gathers to. himsolf all the nourishing powers of
nature. These ten natural forces are typifiecQ by the four-
tttl::onv: in du}:e, w}utclt ct;utnts as nt:n. and by Vinit,which is botks

me ol & metre of ten s i -
symbolic of primitive mn.ttcs;. e 11\.:vuwlogmul fg
: Ichlzi.'s:}d‘r.;lggnf'[]pnni;had, iv, -9, [
elault of & father’s name, i i
serve our hero to form hig putrony:nhil::? S-ile e dx by

~
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“He went to Haridrumata Gautams and said : I
would keep the term of Brahman-studentship
with thee, sir; lotme come to the » sir.”’

He said to him: * QY what f{n?ﬁly art thou,

b‘gloved ded LY i o

*“I know not, sir,” said he, “ of what family
I am. [ asked my mother, and she answered
Joassaying,o' I got theesin my youth, when I was
much busied in doing service; I myself know
pot of what family thou art; but I am named
Jabidla, thou art named Satyakima.’ So I am
myself Satyakama Jabala, sir.”

He said to him« ‘“None but a Brahman can
gpedk out tlfus. Bring the ffggots,’ beloved.
I will receive thee; thou hast not departed from
t!'l.lth.:_' ° ‘ .

Vhen he had received him, he set aside four
cundred lean and feeble cows, and said : * Herd
thou these, *beloved.” As he drove them forth,
[Satyakama] said : “I will not return but with
a thousand.” He stayed away some years;
then when they had grown to a thousand, a
bull said to him, * Satyakama!” “Sir!* he
answered, <

“*We have come to a thousand, beloved ;
Jfake us to” the master’s homestead. I will tell
thee a qm'xrt?'} of Brahma.”

A Used in th"l'-coromony of the reception (upanayana) of
the Brahman-stiident (brahma-chari) by tho teacher in whose
houso he was henceforth to lodgo.

c
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“Tell me, sir.” *

And he said to him: “The eastern region is
a sixteenth, the western region a sixteenth, .the
southern reg:fﬁ:} a sixtéenth, the northern region
a Sixteenth. This, beloved, is, a quarter of
Brahma, infoursixtecnths, and called The Brilliant.
He who with such knowledge worships this
quarter of Brahma in four sixteenths as 16
Brilliant, becomes brilliant in this world ; brilliant
worlds he wins who with such knowledge worships *
this quarter of Brahma in four sixteenths as The
Brilliant. The Fire will tell thee a quarter.”

In the morning he drove out the cows. When
they came home*at evening, he laid a fire, closed
in the cows, laid on fuel, and sat down facing
the east westward of the fire. .

The Fire said to him, “Satyakima ! -

“Sir!” he answered. i -

“I will tell thee a quarter of "Brahma, be-
loved.”

“Tell me, sir.”

And he said to him: % The earth is a Bix-
teenth, the sky s sixteenth, the heaven a six-
teenth, the ocean a sixteenth. TEs, beloved,

1s a quarter of Brahma, in four sixteenths, and
called The Boundless. He who with ‘'such know-
ledge worships this quarter of B{ahrha in four
sixteenths as The Boundless, hecokles boundless
in this world ; boundless worlds he v.ins who wilh
such knowledge worships this quarter of Brahmg

-
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in<four sixteenths as The Boundless. The Swan
will tell thee a quarter.” s

In°tRe morning he drove out the cows. When
they came home at evening, he laigra five, closed
in the cows, laid on fuel, and sat tlown facjng
thd east westward of the fire. A swan flew
towards Kim and said, * Satyakama!” *“Sir!’
he_answered.

<=7 will téll thee a quarter of Brahma, beloved.”
“Tell me, siv,”” o

“And he said to him: * Fire is a sixteenth,
the sun,a sixteenth, the moon a sixteenth, the
lightning a sixteenth, #This, beloved, is a quarter
of Brahma, indour sixteenths, angl called The Lus-
trous. He who with such knowledge worships this
quarter of Brahma in four sixteenths as The
Lusfydus, becomes lustrous ¥ this worlé ; lustrous
worlds he Wins who with such knowledge worships
th%‘qua.rteuef Brahma in four sixteenths as The
Lustrous. The madgu-bird will tell thee a
quarter.”

In the morning he drove out the cows. When
they came home at evening, he laid a fire, closed
in the cowgslaid on fuel, and sat down facing the
east. westward of the fire. A madgu-bird flew
towards hitn and said, * Satyakdma !” “Sir!”

* . "he answered®n

“ T will tel) thee a quarter of Brahma, beloved.”

A< Tell me 'sir.”
And he shid to him: “The breath is a six-

- 2 A -
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teenth, the ¢ye a sixteenth, the ear a sixteerith,
the mind a sixteenth. This, beloved, is a quarter
of Brahma, in four sixteerfths, and callea . The
Spacious. Fawho with such knowledge worships
this quarter of Brahma in four sixteenths as Phe
Spacious, becomes spacious in this world ; spacious
worlds he wins who with such knowledge worships
this quarter of Brahma in four sixtegnths asglhe
Spacious.” '

He came to the mast¥r’s homestead. The"
master said to him, “Satyakima, ! ” “Sir | 7
he answered. "

“ Thou art bright, belGved,.as one who knows
Brahma. Whoas taught thee ?+” o

“ Other than men,” he answered ; “ but
prithee do thou tell it to me, sir. For I have
heard from ‘men like thee, sir, that knowgdedge
learned from a master is the best guide.” *

He told him thereof; and. naught of iﬁvas
lost. '

XIII. Ligur fma DArgNEss.?

In the Lord is to be veiled this un?:c‘?erse, what-

soever stirs in the world. With renunciation
thereof * thou mayst enjoy ; lust, thon after the
wealth of none. £

1 The Igivasya or Vijusaneyi-samhita ‘Tpanishad.
3 Yiz. of the Phenomenal world of w;se?parcnption.

o r

-



™

=

b ]
%

-

L]

[ (]
o LIGHT AND{{D_ARKNESS 89

Ofie may seek to live a hundred years doing
works here. So it is with thee, not otherwise :
his wgrk °defiles not man.!

Damonic are in sooth titse words, veiled in
blind darkness ; into them pass after death
whatgoever folk slay their own souls.

The OneS unstirring, is yet swifter than the
mind :» the ggds cannot geach it as it travels
belore. Standing it outspeeds others that run;
in it. the Wind-spirit laJs the waters.

It stirs, and stirs'not ; it is far, and near. It
is within all, and outside all that is.

But he who discesns all creatures in his Self,
and™ hiy Self ire all creatures, has no disquiet
thence.

What delusion, what grief gan' be with him in
whom =all crgatures have become the very self
of tha thinker discerning their oneness ?

He has spread around, a thing bright, bodiless,
taking no hurt, sinewless, pure, unsmitten by evil ;
a sage, wise, encompassing, self-existent, he has
duly assigned purposesefor all time.

Into blind darkness pass they who' worship
.Ignorance; ifto still greater dark they who are

contel® with Knowledge.*

It is neither what comes by Knowledge, they
~ 1 Provided l:; hasﬂlmowlodga of Brahma.

2 * Ignoranco ” ‘robably means tho concoption of the
phen3menal world_ s really existent in itself ; * Knowledge,”
the attempt to trilco the universe back to a first principle
different from the Self, ) : = *

- o 4 <
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say, nor what comes by Ignorance ; thus shave
we heard from the sages who taught us this lore,

He who understands Foth Knowlédge and
Ignorance *yasses by Ignorance over death and
by Knowledge enjoys deathlessness. "

Into blind darkness pass they who wdrship
Change-into-naught ; into still greatéz dark they
who worship Change-ipto-aught.? . -

It is neither what comes by Change-into-augnt,
they say, nor what comes*by Change-into-naughf ;

thus have we heard from the sages who taught us
this lore. .

He who understands’® both Change-into-aught
and Destruction passes by Destrection over death
and by Change-into-aught enjoys deathlessness.

The face of truth is covered with a golden bowl.

O Pishan, remove it, that the keeper of, truths
may see.! e -

O Pashan, sole seer, O Yaméy Sun, dhild of

! Viz. he who
delusive.

* The author hers attacks those who believe that Being
undergoes change either into non-being or into a different
phase of being. His cardinal principle it\that Being is one
and changeless. e

3 Lo ho who knows both ideas to be false, 2

_ ' This and the following verses (o death-bCd prayer, accord-

ing to tradition) are nBe-gad to reveal ¢he
figure of the Purusha in tho sun (corresyionding to the figures -
in the human eye, and symbolic of Brahiaa; sce p. 16). The
Bun-got'i_m hero identified with Yama, tHy ruler of the iead.

On Praji-pati, see p. 14 ; in the next extriet he is mythica.lly
represented as p teacher of philosophic lore. )

knows both these forms of knowledge to bom—+—

.

L] -~
|

[a)
fal



¢ )
¢ THE FALSE _AND‘ THE TRUE 91

Praja‘pati, part asunder thy rays, masg together
thy radiance. I see that fairest shape of thee.
Yonder, *yonder spirit am I.

The breath to the everlasting wind; and be
this body ended in ashes. e

Om" remember, O my spirit, remémber the
work ! rem€mber, O my spirit, remember the
work | +0 Fire, lcad us by, good ways to riches,
thou god who' knowest all courses ; keep far
from_us crooked sin, and we will oﬁer to thee
exceeding homage and praise.}

_. .

a 9% o -

XIV. Tue Faisg A¥D THE TRUE.!

“The Belf, free from evil, ugeless denthless,
-usorrowle..«s, htl‘-*lgerless, thlrstless real of demre,
real 0~ purposg. this should men inquire after,
yea, should seéﬂ to "know. All worlds he wins
. —; <=d all desires who traces out and understands the
“# Self,” said Praja- -pati.
Both the gods and tfle demons marked this.
“ Come,” said fhey, “let us seek out this Self
by see]gng ot which one wins all worlds and all
desires.’”” So Indra of the gods and Virochana
% of #he demons ee4 out on a travel, and without
being in compac,, they both came with faggots
a

1 This v( rso is Rig-veda, i. 189, 1.
3 Chhipdogya Upanishad, vim. vii-xii,

- ] ]
3 bieT g o -_l . -
Wil e UULLEGE Iy 4r,. 3

o -~ ' CALCUTTZ:
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-in their Jhands!® to Praji-pati, and stayed as
Brahman-students for two-and-thirty years,
Then said Praja-pati to them, * W%étk would
ye, that y¥~have slayed ? ”
* And theysaid, ““ The Self, free from evil, a eless,
deathless, sorrowless, hungerless, thirstless, real
of desire, real of purpose, this should"men inquire
after, yea, should seek to know., All w=qrlds he
wins and all desires who traces out and under-
stands this Self. This® they report to be thy
saying, sir; in desire theréof have we stayed.”
Then Praja-pati said to them, “.The Being *
who is seen in the €ye iz the Self ”—thus™ne
spake—" thi®is the deathless, ¢he fearléss ¢ this
is Brahma.”

““Then who is he, sir, that is discerned in water
and in a mirror ? » -

““ Tt is he that is discerned in alf these beings.””

*“ Look upon yourselves #n a %kasin of water,”

said he, “and tell me what of yourselves you do
not perceive.”

They looked in a barin of water; and Praja~
pati said to them, *“ What see yoou ? » '

_“ We see in this image the wh¥wmof our selves,
sir,” said they, “ even to our hair and ~ils.”

Then Praja-pati said to the

1 See above, p. 85.

? Purusha; cf. extract i., p- 56. This answer of Praji-
pati conveys the materialistic view of ,the Self, viz.%as the
visible material body. Elsewhere Purutiq regularly denotes
the soul, P :

N

m, & Put on gopdly »
Y} . -
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ornament and fine clothing, attire yourselves,
and look in the basin of water.” §

They put on goodly ofnament and fine clothing,
attired themselves, and looked in the basin of
waters Praj&-pabi.aaid to them, “* What seea
you? ¥ "

' They saide *“ Even as we stand here wearing
goodly ggnament and fine clothing, and attired,
sir, So are we tllere wearing goodly ornament and
fing clothing, and attirefl, sir.”

“This is the Self,” said he, ‘“this is the deathless,
the fearless ; this is Brahma.”
~Bhe twain travelled away content of heart.
Gazisg after theg, Praji-pati saide ‘‘ They are
travelling away, yet have they not found and
traced out the Self. They who shall follow this
doctrine,be they the gods or The demons, shall
%e brought low.”

Now Virochap® came content of heart to the
demons, and declared to them this doctrine : *“ The:

> .. Stif ! should be gladdened here, the Self should be

"~ tended; he that gladdengthe Self here and tends
the Self gains bogh this world and that beyond.”
Therefore it ig#4hat here even now men say of
otie wheds not bountiful nor believing nor given
to sacrifice, * e, a demon!” TFor this is the

Ydocfrine of thé d¢hons ; and when one has died
men {f?urn.ish his body with food and clothing

1 The physical sgf, i.e. the conception of the material

body.
o



b
n n

) 94 SOME TEXTS OF THR VEDANTA »
v o AN

and ornament, imagining that therewith they
will win the world beyond.

But Indra, ere he reached the
this peril : Evencas this [Self]!
cornament when this body
is finely clothed when it

attired when it is attired, so likewiss this [Self] -
becomes blind when this [body] is bliad, lame
when it is lame, maimed when it is maimed ;
yea, it perishes with th® perishing of this hody.
I see no pleasure herein,” ©

He came back, faggots in hand., Praja-pati
said to him, “Magh&va, as thou didst depaie
content of heart with Virochapa, whatewonldst
thou, that thou hast come back ? »

And he said: “Even as thi

s [Self], sir, wears
goodly ornament “when this body wearg goodly
ornament, is finel

y clothed when it i€ finel y clotheds™
and is attired when it is attired{so likewise this .
[Self] becomes blind when this [body] is blind,
me when it is lame, maimed when it is maimea: -
yea, it perishes with thg perishing of this body’ -
- I see no pleasure herein *’
*“ Thus indeed it is, Maghava, Megid he; « but
I will teach thee yet more of it Stag-another .
two-and-thirty years.” : o »
He stayed another two-and-tﬁiﬁtj‘ years. Thea
he said to him: “He who wanders abopt re-

bold.Tho physical solf, ie. the conception of the material
Y- Y

Ve
<

gods,” foresaw
wears goodly
wears goodly ornament,
is finely clothed, and is

| e o &
o
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joicing in dreams,' is the Self "—thus he spake—
“this is the deathless, the fearless® this is
Brahmas'’ o
. He Heparted content of deart. Rut ere-he
. reachgd the gods, he foresaw this Peril®> “ This,
[Self] indeed becontes not blind thougl? the body
be blind, ner lame though it be lame, nor is it
defiled hy the defilement thereof; it is not
strizken by th@ smiting thereof, nor is it lamed
with the lameness thereo?; but nevertheless it is
as if°it were stricken; as if it were hustled, as
if it were feeling unpleasantness, as if it were
-s=oping. I see no pleasuze herein.”

Ha came back, faggots’ in hand. Praji-pati
said to him, hl'Ia-glmvﬁ, as thou didst depart
content of heart, what wouldst thou, that thou
hast com$ back ? ” . =

"~ And he saRl: “This [Self] indeed becomes
not blind though the body be blind, nor lame
‘though it be lame, nor is it defiled by the defile-
__rat thereof ; it is not stricken by the smiting
"~ thereof, nor is it lamed with the lameness thereof ;
but nevertheless jt is as if it were stricken, as if
it were hustlt;l_ as if it were feeling unpleasant-
fiess, as if it were weeping. I see no pleasure
herein,” "« ° ¢
| & -] nf’
1 Tho individual soul or Self, which in dreams is free from
the physical afllictions of empiric oxistence, but nevertheless

is still tormented by the mental concepts of these. This
standpoint is that s,‘l realism.

(=}
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. -~ (?
“ Thus indeed it is, Maghava,” said he ; & but
I will teath thee yet more of it. Sta.y another
two-and-thirty years.” e .

He staygrd another two-and- tlnrty “years.
Then hé sdid to him: “When one sleeps
utterly and in perfect peace So that he beholds
no dream,' this is the Self ’—thus he spake—
“this is the dea.thless the fearless; this is
Brahma.” o * e

He departed conten® of heart. But befere
he reached -the gods he foresaw this peril :

. '.[&'uly one thus* knows no longer himself as
‘I am,” nor these creatures. He has Sllnk‘gﬁ‘-ﬂ-—-
destmcmon J see no pleasure herein.”’

He came bacl; faggots in Hand. Pra.]a,-patl
said to him, Maghswa, as thou didst depart
content’ of heart- ‘what wouldst thou t‘hat thou
hast come back ? ”

And he said: Truly, sir, ene thus knows
no longer himself as ¢ I am,” nor these creatures.
He has sunk into destruction. I see no pleaz==e
herein.” e

“ Thus indeed it is, hﬁ,gha.va,," said he ; ““ but
1 will teach thee yet more of 1 b 13 nowhere
but in this. Stay another five years.’ i

He stayed another five years. “These amount
to one hundred and one yede:e«so men %a
“Verily Maghava stayed for one hundred a.n%i

1 The standpoint of pure transcendcntal 1€eahsm
2 In dreamless sleep.

\\«
=
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one years as Brahman-student with Praja-pati.”
Then he said to him : * Verily, Maghava, this
body is faortal, held In the grasp of Death; but
it is the seat of this deathless, bodj}c_ss gelf.! The
Embodied is held in the grasp of j0y and sorrovs;
for what is embodied cannot be quit®of joy and
sorrow. But joy and sorrow touch not what is
unembegdied. Unembodied is the wind; un-
entbodied aré the cloud, the lightning, the
thupder. As these, risifig up from yonder ether,
pass into the Supreme Light and issue forth each
in its own, semblance, so likewise this perfect

~=“ITzse, rising up from this body, passes into

thesSupreme Light and issues fosth in its own
semblance. This is the Highest Spirit. . . .
Now wl&en the eye is ﬁxeci upon thP ether,

2

_ 1 Prajaspati, 1 answer to Indra’s criticism of his last

“Aofinition of the Self, explains that the utter unconsciousness

of dreamless sleey is net o state of non-being, but s state

of transcendental Being-Consciousness. Finite consciousness

ic -ative in embodied existence, which is attended by sensa-

™tions of pleasure and pain. But the finito consciousness

*of embodied being js but ag illusive phanse of the infinite

consciousness of un/-'tsnbodied existonee, which is represented

by the state of drgamless sleop. The great forces of cosmic

~nnture are in ecience incorporeal; when confined within the

“category of, space or ether thoy produce in the macrocosm

the phenomena Of aflfinite universe; but essentially they

2 trapscend space,.beips{ the infinite powers of Absolute Being.

Similarly in the microcosm the physical functions which

causo the conceptions of individual existenco as subject

of erpiric, thought are really phnses of the Absolute Con-

sciousnos® the objectless Subject, essentially transcending
individual existensa.

) 7 =
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that is the spirit in the eye [which’-‘ sees] ;
the eye is but a means to see. When one
thinks that he will smell a thing, it is the Self;
the nostril is. but 'a means to smell. hen
ene thinks that he will utter a word, it is
the Self; speech is but a means to uttefance.
When one thinks that he will hear a~thing, it is
the Self; the ear is but a means to . hearing.
When one thinks that he will think of a thing,
it is the Self; the mind is his divine eye; yith
this divine eye he sees thes¢ desires and rejoices

therein. . . . All worlds he wins and, all desires
who traces out and m@ersbands the Self.” Zxas
spake Praja-puti. ﬁ o N0

A -

~

XV. Groria N ExcELsis.! - o

F

I know that great Spirit, sfin-hued, beyond the
darkness. Knowing Him, man escapeth Death ;
there is no other way to walk. >

Than this naught elst is higjer, nor _subtler:

* Svetitvatars Upanishad, iii. 8—iv. 20.~This workeane
of the earliest motrical Upanishads, is marked by, a singular
combination of philosophical idealism witly theistie feeling.
In it Brahme appears as a living God, .'specjally in his mgani-
festation as Siva, or Rudra, the spirit ofzoamio destrucuiom
Here accordingly we find the first expression of the doctrine
of Dl\irntll? Grace and of worship in love, which later Cecame
%En.:h‘:; uibag;x:éhf'eatw in Hindu religion, especidlly in the
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nor fni'g,htier As a tree firm-set in tle heavens?

stands the One ; with this Spirit the universe is
ﬁlleda

Formless, sorrowless is “the I%; hent ; they
becdne deathless who know it ; but ethers confe
to very grief.

With faCe, head, neck everywhere, dwelling in
coyert in every creature, pervading all, the Lord
is, He; thus everywherg is the presence of the
Grasious.? 2

A great lord is the Spirit, mover of the under-
sta.ndmg, raler of thls pure approach, Light,® un-
" fadmg.

The Spirit dwells ever as inward soul, an inch
1n stature, within men’s hearts, c_oncelved by the
heart, the imagination, the thought; deathless
they befbmeesvho know this. . .

™ Showing himgelf in the qualities of all senses,
void of all seres, e is lord, ruler of all, refug&
of all.
— “Bodied in the nine-gated city,* the Swa.n hovers.
‘without, master ))’Jf all t®a motionless and moving
world.®
— Handless mél footless, He speeds and seizes ;
i Compa.re Kath. Uban. vi. 1. The universe is compared
o to an afvattha trep, Igh’ Ficus religiosa, of which the branches

ere the phenomenal world and the root Brahma.
2 Siva, a title of Rudra which hns gradually ousted the

latter Same.

3 See eftract vii., p. 88. ¢ Compare above, p. 61.
6 Compare extrgct vii., above.
! TR -
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eyeless, Ho sees ; earless, He hears. He knows
what may be known, but fhere is none to know
Him. Men call Him the Primal, the Great Spirit.

Subtler the. the subtle is He, greater than the
great, the soul lodged in covert in living beings.
Freed from grief, man sees by the Almighty’s
grace Him the desireless, Him the Powel sovereign.

I know Him, the -ageless, angient, All-soul,
dwelling everywhere in universal presence, to

whom Brahma-teachers deny birth, whom #hey
call the Eternal.

The one hue that by bletiding of powers Zends ™
manifold hues‘in diverse wise frem gathered‘sub-
stance, the Beginning and End wherein the All
dissolves—He is ffod ; may He unite. us with
blessed understanding ! P

That same is the Fire, that is the Sun, that t¥<
Wind, that the Moon ; that-same is the Bright,
that Brahma, that the Waters, that the Creator.

Thou art woman, Thou art man, Thou art boy—
and maiden ; Thou art the old ipnan tottering on
the staff ; Thou art born with' face looking all
ways. - -

Thou art the black bird, the green with red eyes,
the lightning-bearing [cloud],sthe seasons, the
seas ; Thou art that which is beginningless, Thou

livest in universal presence, whence are barn all
beings. . . '

}n vision of the Lord, the bountsous worshipful

- "
e I
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\
God, v ho stands sole warder over every womb,
in whom this All falls together and dissolves
asundeg,eman comes o this everlasting peace.

Ma¥ He who is the fount and origin of the gods,
the lord of all, Rudra, the great s€ze, who beheld
the Germ of Gold™ coming into hemg unite us
with blessed understanding. .

Where there is not da,rlmess nor da.y and night,
nor being or nét-being, but’'the ‘Gracious One alone,
that is the Unfading, that is the lovely [light] of
Savita *; thence hzs streamed forth the ancient
Intell:gence

He may not be grasped above, nor athwart, nor

| in the midst. There is nt hkenesa of Him whose

name is Great Glory.

His form is not to be beheld ;» none sees Him
with thg eye. Deathless thay "become® who in
hea.rt aind mfad know Him as heart-dwelling.

" XVI. TEE ADVAITA-MAKARANDA OF

s msmﬁnmm.’

1. Hom&ge to Krishna of infinite bliss, the in-
ezofiate bleﬁmg of the world, who by the sun-

148ce above, §*4.0
® 2 The light of the sun; Rig-veda, m. Ixii. 10

3 This ia a somewhat ‘modern poem, which is here added
os it conyeys with groat clearness the leading psyohologxeul
doctrines of the !ntor Vedant

n [~

L]



i f of

102 SOME TEXTS OF THE VEDANIA .
® /

-

beams of his glances evaporates the oc¢:an of
delusion !

2. Always I* am, I give light; nevor am I
unbeloved ; thus I am proved to be Brahma] con-
sisting in ‘Beins; Thought, and Bliss.

3. In me: the sky of Though, arises the mi'raga

of* the universe *; then how can I be aught but
Brahma, knowing all, cause of all ?

4. Destruction cann6ét come upon me frem
myself, because of myrrecognition; nor from
anything else, for I have no parts ; nor from the

destruction of an [external] basis, for I have no
such basis.? =

[ =4
5. 1, the ether of Thougﬁt, cannot be, dried,
burned, soaked, or cut even by real wind, fire,
water, or weapons, much less by imaginary ones.*
6. The universe,~having no light of {is own,

ol
! Throughout this little work the pronoin *“I1” is used to

denote the individual soul as witness of the séhse of personality
{aham-kara, egoity), and the other * determinations ™ of goul,
while itself it consciously transcends them. The verse means
¢hat os the same predicates—existence, thought, and agree- -
ableness—apply both to the so@ and to{!Brahma, these two
are identical. 3

2 Bee nbove, § 16.

3 Thesoul is eternal; for it cannot be destroysd from within™"
since it has self-recognition, i.e. con¥nudis cclsciousness
of seli-identity ; and it cannot be dest‘royad from without, ~
?;das 1_1 !m;;:mp;rt: it cannot be dissolved into its p P
asitis ent upon nothing but i i uffer
from the destruction oi??-s basis, Rl caunot: ’
. * The physical elements, which seem real, aresin truth
imaginary. )

-
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could .iot possibly come to light but for the pre--
gence of light ; I am the Light, and therefore am
everywhere.' "

7. *Without manifestation,there can beno Being,
without consciousness there can k7 no manifesta-
tion ©of the unconstious, and without tmnsferen'ce
there can be no union with consciousness. Tlrus
I have none beside me.*

8. I am mot body, ndbr organ of sense, nor
wital function, mnor mind, nor intelligence ;
for they are embroced by the idea of “‘ mine”
‘and are a playground for the conception of

¢ T

a. Iam the T‘Yitngss, ralated to,all things, most

t In tho procoss of cognition, according to the Vedinta,
there are two elemonts—viz. the objott or matter of the
cognitioif,and the subject of it. The formoer, being wholly
lifoless end inf', can only emergoe into consciousness when
~he light of subject Thought falls upon ib from without. The
first word of thig Vorse, abha-ripasya, is wrongly printed abha-
ripasya and accordingly mistranslated in the “* Pandit ™ of
1872, pp. 11, 130.

— = No object exists unless it becomes cognised—ie. it

+ becomes the objedt of a subjoct conscious thereof.  Thua
eonscious being er' ers intoToflition with unconscious beinE;
and how is this possible ? It can only be explained by
- assiyming an éd‘hyaaa or “ transferonce,” an inveterate error

2al consciousness making it identify itself with
the phenctnenal’ wof}d, which is properly nothing more than

" unreal emgnatign of the consciousness. Henc there
» oxists in reality hothing bub consciousness. Bee Sankara

on Brahma-sitra, i. 1. -

a ©ho “sense-orgons  (indriya), vital funotions (pripa),
gensorium (mgnas), and intelligence (dhi, i.e. buddhi), are only
v daterrnintmts,““ updadhis, oxtornal to the soul ; see p. 28 £.
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dear ; I.am never the Ego, for that is pluf:ged in
affections, limitations, and pains.!
10. When the Ego is [dreamlessly] slurabering,
sorrow, guilt, and activity do not appear; “thus

it }s he whd warers, not I, who am the wanderer’s
witness.® - =

f
104 SOME TEXTS OF THE

o

il1. The sleeper * knows not his sleeping; in
him who sleeps not there is no dreaming and no
waking. I am the Witriess of waking, dreaming,

and dreamless sleep, and <hus am not under thgsc
conditions.

12. [Dreamless] sleep is a halting of [finite]
understanding dreaming. and waking are the_rise
thereof ; how can thesecthree exist in me, who

am the Witness of them and infinite of “know-
ledge ?

1 The * witness” is thé’consciousness impassively fognising

the affections of the psychical upadhis, such d3 love or hate.

It is “ related to all things,” for things exist only in so fa¥™
us they are objects of thought (see v. 7); It {s thus universal
Being, Thought, and Bliss. On the error o1 confusing the
absolute Self with the Ego, see p. 45. The Ego (aham-k3sa)

ie really the subject of dreaming and dreamless sleecp and =
waking, not the transcendental ﬁeli. aceql-ding to tho later -
Vedinta. i

2 In deep sleep or swoons the Ego or sense of personality
disappears and with it disappear its resulmf,.&c:ivimsg;i’d .
affections; hence the samsira, or continuance of rebirth, ”

which consists essentially of these activiffies, tann

&t co-exist
with the sbsence of the Ego, i.e. witih thg condition of r
abstract impersonal seli-consciousness. ®

"
2 The Ego, or sense of personality, which in dreamless sleep

is unconscious that it is slecping. On the other hand the
transcendental Soul or Self is everlastingly conscioud; it is
the “ Witnesa ™ of the three states, .

-~
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13, | am the one who knows the beings of six-

fold chinge,' and myself changeless ; “were it not

so, I sheuld be altogether incapable of observing

their*changes. A

14, For a changing thing goese-gain and again
through birth an@ dissolution in this and that
form ;: how can it be an observer of these
[changes]r?

o15. Nor can any one behold his own birth and
destruction ; for these ere [respectively] the last
an® first moments of antecedent and subsequent
non-being.?

16, How can the not-Light touch the Self
which is Light itself, and-by whose light alone are
caused’the worls, * I give not light " ?°

17. Nevertheless there is apparent in the sky

»

1 TheSix ciinges of finite being aro origin, continuance,
“mcrease, attainment of maturity, commencement of decay,
and dissolution. “As subject of the cognition of theso pheno-
mena, the Soul fhust bo itself devoid of these properties.

2 Tf, tho Soul were liablo to changes, it would be conscious

.—of its changes, which is not the case (verse 14). Every change
, of a thing implied) destruction of its provious condition ;
hence, even if we ¢ould im&iffb soul as passing through the
gix changes, wo should have to admit that when it is in &
artigular state it cannot as such bo conscious of itself at,

. ™ *the bogimﬁnfoi that state (which is tho last moment of the

previous sthtc), aor fan it be conscious of itself at the end of
that state (which is [he first moment of the next state).

# Tho illusion of>s phenomenal world cannot be in any real
connection with the pure consciouancas of the absolute Soul ;
for t7e conception of a physical world opposed to thought is
essentialy o partial negation of consciousness by conscious-
ness, nn_E nnt‘hirig Tnore.

: ~
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of Thought a certain mist which subsists /n. the

lack of refléction and ends with the rise of [he sun
of reflection.! °

18. In this long-dgawn dream of whmh"‘ our
world is made,”»nd which arises from the great
slumber of Self-ignorance, thefe appear Heaven,
Salvation, and the other phantoms.®

19. This distinotion between unconscious and
conscious being is imaginarily imposed on mre,
the conscious being, likecthe distinction between

moving and motlonless figures in a picture on a
level wall

20. Even my W1tnesr.ﬂ}.1omilr is unreal, is byt a
colouring reflected from-the objects of thougls ;
it merelysuggests the billowless ocen of Thought.?

21, 1, the ocean of ambrosia, decay not because
pha.nt.om- bubbles erise; I, the mo in of

crystal, am not flushed by ‘the pla.y of dream-
fashioned evening clouds.*
° =

! The illusion of the phenomenal world, which falgely
appears as really existent, until its unreality is proved by.;:--

reﬂectmn. r{(‘

® Even salvation, or releas?' d.' the Sodl (moksha), is only
real from the standpoint of empiric thought. The tran-

scendent Self is never in bondage, and therefore is ngyer
relensed. %

3 Since the objects of finite Thoughtfare® 'stricfly unreal,
there cannot be a real consciousness of tfjem jn the real Self ,-.
The function of witness of phenomenn \.l\n,.m::t:1

apparentlyvis
exercised by the Belf is really a mere indication of the ubBO-

lute supra-phenomenal immobility of consciousness w <h is
characteristic of the real Self.

* The essential nature of the Soul is in no way uﬁwbﬂd bY

-
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99 Being is my very essence, not a property,

like etiler’s being; for as there is no”Being save
me, no,alass-concept {of Being] can be allowed.!

o3 Knowledge is my very gssence, not a quality ;
if it were a quality, [Soul] wouldee if intelligible
not-Self, and if udintelligible non-being.* ¢
94. Bliss am I, which is naught else [but me];
were it afight else, it would not be bliss; for if
net subordinate to me, itewould not be agreeable,
a.n‘c{l if subordinate, it corld not be of itself agree-
able. ’

95. No real thing forsooth can ever be of diverse
essences ; “thus I am without inward distinction,
void of the differences azising from the world.

26. By the words * That art thou " is indicated
a Power of single essence, pure by the absence of
the varipty [consisting in] the trgnscendence [of

"the ‘emergence frem it of an imaginary universe, nor by the
folse idea, reflected upén it from the illusory universe without,
that it is a subject or object of action, ate.
i We must not say that  existonce ™ is only o property
or attribute of the*Soul. For an attribute is & generic concept
® implying more the-1 one in@iv®lual in which it resides; bub
in tho case of Boul there is only one individusl, the Soul
. jtself, in which resides the attribute * existence,” in the same

~ »way as in thi? phenomenal world thero is only one ether, orf

gpace, in wrhich theffore * etherhood " is essence, not attri-
bu -

te. . -
9 » If the Self 7a nn object to ite assumed property of know-

* ledge, it is no longer Self ; for the object of lenowledge cannob
be icbnticol v;}bh the subject (which here is the property of

knowledse). If again the Belf is not an object of its know-
ledge, the Belf is non-existent ; for the incogitable is
= ~ a
" ~
BE.
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the Supreme] and the distinction [of . md}wdual
souls].! s

27. 1 am the Power self-authoritative and
absolute, in which are,stilled the phantom figures

of the wosld anerseparate souls, of disciples and
masters. =

£8. May this “* Neotar of Monism ™ of the poet

Lakshmidhara, gathered from the &dutumnal
lotuses of poesy, be drurtk by the scliolar-bees. «-

1 Sec Appendix L o
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The 25th and 26th verses of the Advaita-
makaranda given above refer to a topic of impor-
tance in the later Vedanta) viz. the logical relation
(sambandha) of terms. The relstions are three :
(1) * common reforence,” samandadhikaranya,
(2) “relation as predicate (vigeshana) and subject
(videshy), ™snd (3)" relation as indicated (lakshg@r
~qd indicative term (lakshana).” The proposition
¢ Thou art That,” tat tvam asi, which is the key-
 note_of the Vedanta (see p. 24), comes under all
~these categoriag. The term That denotes literally
» the whole aggisgate ¢f dgnorances ‘together with
the omniscient cosmic consciousness °° deter-

- . mizzd ” by the latter and with the transcendental

consciousness (s% p- 30); but by * indication ™ or
ndental condciousness. The term Thou literally

denstes the aggregate of Ignorances conceived
distribdtively (see p. 30 f.) together with limited

indirl"?’.ﬁml consciousness “ determined ” by the
100 -
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Iatter and with unlimited consciousness ; jarid by

“ indication ” it signifies only the last. Jow the
proposition Thou art That comes under thé relation

of “ common reference  ; for both Thow and That
sipnify Conscioldess (Brahma), in the former-case
as transcending perception, in the latter case a~—= -

manifested to perception in the form. of finite
distinction. Again, these terms are related as
subject and predicate, tha.t is, they are identified -
in thought by abstraction of their difference (their
difference lying in the fact thdt the one transcends
perception, and the other does not). Lastly,
these terms have a moetonymic relation. }V}‘}_en
we have abstrazted the difference already men-
tioned, we may use both to slgmfy the Conscious-
ness, That being the  indicated ” and Thou the
¢ Ljuicative ” term! In the same wry the three
several terms Being, Thought, and Bliss, after due
abstraction of difference (namely, phenomenal
distinctions) designate ** indicatively ” the single
indivisible Brahma essentially c aracterised by
infinite being, thought, and bligs. For further-
details of the Hindu theories on these subjects
see Vedanta-siara, Jacob’s translatiqn, p. 83f., .

Athalye’s notes on Tarka-sangraha,§ 09 Kavya-
prakasa, ch. ii., ete.
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TS LIST OF THE CHIEF UPANISHADS

]

o following list gives>the names of the most
ancient and important Upanishads, together with
the contractions used for them in the preceding

_pages. The canon generally accepted in modern

India contains 108 Upanishads ; most of these
ara, however comparatively late and distinctly
sectarign (later Vedanti, Visifnuite, Sivaite,

Yogi, Sannyasi, ete.). .
B.A:J ¥ B;‘ihad—ﬁ.mrgy%.ka. Upanishad.
Ch. - . ., Chhandogya .
Tait. . o Taittirlya i
Ait, . . Aitareya i

~ Kaw. « o Kaushitaki 3

. Kena . . Kena b’l.‘ﬂ.u.vakﬁra) i
Kath. . - Katha s

_Iw . . lSBvisyn »
Svet. q.d a (vetasvatara o
Mund. . Mundaka ,,

- % 7 >Mah&-narayana o
Prd. - Prasna _ ’
Maitr™ . - Maitriyaniya i
Mad. . ~ QMﬁI,ldﬁ_kya Ve

" m &
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The beginner will find the following works useful: =

SACRED Books oF THE East, edited by F. Max Miiker -
vol. 1 & 15, Upanishads, translated”by F, Max Miiller ; vol.
34, Vedanta-siitra (i.e. Brahma-siitra) with the commentary

by Sankara, translated by,G. Thibaut. Ozférd, Clarendon
Press, 1879, ete. v

L. F
PriLosopny of TE Upanismaps, by A. Br Gough,
London, Triibner, 1882.

THE UPANISHADS (in Sanskrit and English) and Sankara’s
“vumentaty (in Englisn), translated by SitagammSastri and
Gangavatha Jba. Afadras, Seshachari, 1898, etc.

Secnzic UPANISHADS DES VEDA, iiberSetzt von Dr. ¥aul
Deussen. Leipzig, Brockhaus, 1897 * n

Tue ParLosopuy or THE UPANISHADS, by Paul Reussen.
Translated by Rev. A. Geden. Ediubuﬂh, T.& T, Clark;
1906. ) .

Das SysteyM pes Vepanta, von P. Deuisen. Leipzig,
Broclkhaus, 1883,

Q
THE S1x SysrEMs OF INDIAN Pug\.oscmf‘}hby F. Max
Miiller. London, Longmans, 1899.

n . " n
Of the numerous compendia of the later Vediu - wermay

mention two which have been publiched in Enghb—the
Vedanta-sira of Sadananda, translated un®T +he title © A
Manual of Hindu Pantheism * by Col. G. A. Jacob (London,
Triibner, 1881), and the Advaita

-makaran(\do. of Lakgbssidhara,
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with” Svayamprakaia‘s commentary, trauslat?d by A. E.

Gough ij\" The Pandit,” vol. 8, 9 (Benares, 1873).

Of the chief Sanskri® texts of the Vedauta gchools
numerots editions have been published in Tadia. Amaong-.
the best are those issued in thd ** Anandairama Sanskrib

Series” from the Anandaérama Press, Pbona,
§ The student is not likely to derive much eztact knowle

A TTrom the publications of irresponsible neo-vedantic societies
in Europegind America. These bodies have the commend-
able object of making the principles of the Vediata intel-
liible to modera Western thitkers ; but until they display

~=  p.more scientific and historiczd spirit their success is likely

tosbe limited. o
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~ THE SERIES AND ITS PURPOSE
HE object of the Edifprs of this Series is a very definite one.
5 @ They desire above all things that, in their humble way, these

bouks shall b, the ambassadors of good-will and understanding
between East and West—the old world of Thought and the new of
Action. In this endeavour, and in their own sphere, they_are but
followers of @he gighest cxample in the land. They®are conuuoTm——
that a deeper knowledge of the great ideals and lofty philosophy of
Orieal thought maf help to a revival of that true spirit of Charity
which neither despises ndr fears the nations of another creed and
colour, »
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# 'PAOIST TEACHINgS. From the Mystical Philosophy of Leih
9. Tai,  Trailated by Liones Giiss, M.A. /- net. 8
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.. :ANCIENT J[EWISH PROVERBS. Compiled and Classified

. by A. Conrd, late scholar of Emanuel Collegs, Cambridge. 2/-net.
THE B.IGHT OF THE DRAGON. As Essay on the Theory
* and Practicewo{ Art in"China.and Japan; based on Original %gms. By
L.aanr:i:xonmvoﬂ. el (Continued over
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LEGENDS OF INDIAN BUDDHAM". Translattd from

* L'Introduction A I'Histoire du Buddhisme Indien™ of Eugine Burnout,
with an Introduction by WiniFRED SteeuENS, a/- net.

L ]
»
THE BUSTAN OF SADI. From the Persian.(q'rmnsla.led
with Introduction by A, HART EpwaAR®s, 2/-net, %
L]
La
THE RUBA'IYAT QF HAFIZ. Translated with Introduction
br Syrp Aspur Majio, LL.D, Rendgrcd into English Verse by
L. Craxuer-BYsc. 1/- net, 2

- P ==s
THE ALCHEMY OF HAPPINESS. By Ar. GuazzaLl
Rendered into English by Craup FieLp, z/- net.

o

-
THE SINGING CARAVAN. Some Echoes of Arabian Pogtry,
By Henry Bu_m'.zm. 3/ net, .
THE WISDOM OF THE APOCRYPHA. ,With an Intro-
) duction by C. E. LAWRENCE, Ausior of “Filgrimage,” ete. 2/~ :;_el. e
THE BURDEN OF ISIS. Being the Xaments €f Isis and
Nephthys. Translated from the Egyptian with an Introduction by Jaxes

Teacxix Densis. 3/ net.
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THE MASTER-SINGERS OF JAPAN. fieing Verse Trans-

lations from the Japanese Pocts, By Cramra A. JVALSH. 3/- net, g~

THE PATH OF LIGHT. Rendered for ‘ihe first time into
English from the Bodhi-charyavatira of $anti-Deva. A Sfanual of

Mahi-Yina Buddhism. By L, D. Barnett, M.A#Litt.D. a/-net. e

o . a
THE SPLENDOUR OF GOD. “Meing Extrac/} from the Sacred
Writings of the Bahais, With Introduction by Er1 Huumna.l af- met.
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A LUTE OF JADE. Being Selections from {he Urassical Poets of =
China. Rendered with an Introduction by L. CRANMER-BYNG. 3/- met.
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THE CONFESSIONS OF AL GHAZZALL m!ated for.
the first time into English by Craup Fierp, M.A. p!‘-‘a‘.gs_..

THE HEART OF INDIA, Sketches in the History #f Hindu
Religion and Morals, By L. D,

Bamxzrr, MCA, Litr, D)., Prof of
San£" 't at University College, London, a[- net. My Xrsiacr
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'of the Hsiao Ching by Ivan Cukn, first Secretary to the Chiness s
Legation, 1/-net 2 °
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BRAHMA.KNOWLEDGE : An Outling of the Pxilosophy of

the Vedinta. Assetdorth by the Upanishads and by Sanlara,
By £. D. Banngrr, M.A,, Litr.D,, Professor of Sanskrit at Univeraity
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&

» Té#%S CONDUCT: OF LIFE;*or, The Universal Order of
e _Confucius. A translation of cae of the four Confucian Books,
@itherto known as the Doctrine of the Mean. By Ku Hune Ming, M.A.
(Edin.), 1/- net. b

THE TEACHINGS OF ZOROASTER. Tmanslated with
®atroduction by Dr, 5, A. KuapaDia, Lecturer, University College,
Lond.una af.net, - = = t

= THE PERSIAN MYSTICS. @ ; )
I. Jdiim'dgdin Rumfi. By F. Hartanp Davis, #-neo e
I‘I. Jédmi. By E, Haoraxo Davis, 3/-net. A

THE WAY:OF THE QUDDHA. Selections from the Buddhist
textsatogether with the original Pali, with Inl.ro_duction by HErBERT

* - Barnes, M,R.ASK, af- net.

‘SHE SAYINGS OF CONPGCIUS. A new Translation of the

b greater part og the Confucian Analects, with Introduction and Notes by
- LioNEL Giues, M.A. (Oxon,), Assistant in the Department of Oriental
n & ®  Booksand yﬂhu!:ript'o{ the British Museum, 2/- net.
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% . MUHIN F A CHINESE MYSTIC. Selections from the
PhilZophy of Chuang Tzi. With Introduction by LioNzL Girxs, M.A,
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WAKENING OF THE SOUL. From the Arabic of
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© \%’ith Introduction by
Sir ARTHUR N. Worraston, K.C.LLE. 1/- net, ©

THE WISDOM OF ISRAEL: Being Extracts ffom the
Babylonian Talmud and Midrash Rabboth# Translated
from the Aramaic with an Introductich by Epwin CoLung, 1/- net,
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SA'DI'S SCROLL QF WISDOM. By Suakm Swon Wit

«Introduction by Sir ARTHUR N. WoLragron, K.C.LE, %/-net.
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THE INSTRUCTION OF PTAH-HOTEP "AND THE
INSTRUCTION OF KE'GEMNI, The Oldest Boolrein

the World. Translated fromy the Egyptian with Introductio
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